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Introduction

Messenger of Allah and upon his family, his companions
and those who follow him. To proceed: I have written
and read a great deal about the biography of the Prophet
(blessings and peace of Allah be upon him) and I found that
service to humanity and society, organizing society, and
establishing justice and equality in it are among the most
important issues to which the Prophet # paid attention.
How could it be otherwise, when Allah 4£

E raise be to Allah and blessings and peace be upon the
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{And We have sent you (O Muhammad ) not but as a mercy for the
‘Alameen (mankind, jinn and all that exists) } [al-Anbiya’ 21:107]

This mercy meant a life of ease and security, as well as people’s well-being
in the hereafter.

I found evidence for that throughout the books of the Sunnah and Prophet’s
biography. I wrote about that in my book on the Prophet’s biography, Rasool-
Allah wa Khaatam an-Nabiyyeen (The Messenger of Allah and the Final
Prophet). I also discussed this topic in various academic conferences, and
I thought it would be appropriate to discuss this topic in a separate paper,
under the title referred to: Bina’al-Mujtama * al-Madani wa Tanmiyatuhu fi s-
Seerah an-Nabawiyyah (The Building and Development of Civil Society in
the Prophet’s Biography), so as to make this topic easier for modern readers
to understand, who are aware of various cultures, so that they may realize that
the Prophet # was ahead of all eras in organizing civil society, promoting a
free and dignified life, and the best life for Muslims and even for non-Muslims
who wish for a peaceful life and harmony within the society in which they
live, in which rights and duties may be fulfilled.

I ask Allah to cause us to turn to Him in the best manner, to grant us
guidance and wisdom, and to honour the ummah of Muhammad .
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Foreword

here are various definitions of the concept of civil
T society. The basic meaning is a society that is ruled
by law under the authority of the state, in which
the individual focuses his attention on his work and
livelihood, whilst there are others who focus their
attention on society and are prepared to organize it and
put effort into that so that the community will benefit.

The word civil is derived from the word city; from the same root comes the
word civilization, which means following the path of civility. The city is a
gathering of people within a framework of systems and responsibilities.

From the beginning of the Prophet’s mission, it was clear that he % was
striving to promote servitude to Allah and worship of Him alone, and to
establish a state that was merciful and a system that was just, in which people




®

YNNI CIVIL SOCIETY

were ruled in accordance with the laws of Allah, with the utmost mercy and
justice. From the first days of his preaching in Makkah, the Prophet & gave
glad tidings to his companions that Islam would spread everywhere and that
it would prevail by virtue of its various rules and regulations. Makkah and its
environs, where the message of Islam first began, was based on traditions and
customs, most of which were unjust, and there was no specific set of rules and
regulations, no well-established system and no fair judiciary.

Islam called for the protection of the rights of Allah and of people, with
mercy, compassion and equality, to protect the five necessities, as mentioned
by both al-Ghazaali in a/-Mustasfa and ash-Shaatibi in al-Muwaafaqaat,
gentleness and kindness in all things, with internal and external policies that
paid attention to the main fundamentals of any modern civilized society.

When the Prophet £ faced difficulties in turning Makkah into a Muslim
society and state, he began to look for other places and other tribes who could
help him, and a suitable place and a suitable people who could support the
new Muslim state, in which Muslims could live in a cooperative, peaceful,
humane Muslim society and form a nation that would surpass other nations,
a nation that was connected to Allah and adhering to His laws, so that they
would lead humanity to well-being and perfection, and there would be justice
for them and for the followers of other religions who were seeking a life of
dignity. Therefore the Prophet £ began to present his case to other tribes
during the special occasions observed by the Arabs, seeking someone to
support him in establishing a society that would be able to organize itself and
protect itself from enemies.

With the help of Allah, the Messenger of Allah # found what he was
looking for in the Ansaar, who came from Madinah and met him during the
Hayjj season. They listened to him and believed him, and they prepared to make
their city a base for his call and for his future state, a peaceful Muslim society
that would support him with what was required of systematic organization.

The way in which the Prophet i organized the administration and different
activities of the community, the way in which he organized the state, and
what we find of examples of that in the books of Seerah and Sunnah formed
the basis which became a reference point for the development of systems
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required to run the Muslim state and society.

The Prophet’s companions were subjected to oppression in Makkah, but he
would give them the glad tidings that there would come a day when injustice
would be halted and justice would be established, not only in Makkah but
in many parts of the world with which they were familiar. When Khabbaab
ibn al-Aratt complained of what he was facing of persecution, and asked the
Prophet i to pray against those who were oppressing him, the Prophet £ said
to him: By Allah, this matter will surely prevail until a rider will be able to
travel from San‘aa’ to Hadramawt, fearing nothing but Allah and the wolf for

9]

his sheep, but you are hasty.

Allah promised that Islam would prevail and that the Muslims would be
granted succession (to the then rulers) in the earth, and they would be granted
the authority to practice their religion, meaning that they would establish
a structure and system through which stability would be attained, which
would combine the rules and regulations with their implementation in real-
life situations through running worldly affairs according to the guidelines of
religion. This promise is clearly stated in the verse in which Allah 4 says:

uxw (e 2N o ST conLalilzs Kt G 3
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{Allah has promised those among you who believe, and do righteous
good deeds, that He will certainly grant them succession to (the present
rulers) in the earth, as He granted it to those before them, and that He
will grant them the authority to practise their religion, that which He
has chosen for them (i.e., Islam). And He will surely give them in
exchange a safe security after their fear (provided) they (believers)
worship Me and do not associate anything (in worship) with Me. But
whoever disbelieved after this, they are the Faasiqoon (rebellious,
disobedient to Allah)} [an-Noor 24:55].

Being granted succession (to the then rulers) in the earth means that they
would rule it, organize it, run it and manage it.

1. Narrated by al-Bukhaari in his Saheeh, Kitaab al-Maghaazi, vol. 5/238.
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It was clear to the Prophet £ that the political system of Islam that he
established would replace the global systems and empires of his time, such as
that of the Khusraus in Persia and that of the Caesars in Byzantium. Jaabir ibn
Samurah narrated that the Messenger of Allah = said:

“A group of Muslims, or believers, will surely conquer the treasure of
the family of Khusrau that is in the white (palace).”” And the Prophet
4 said, after striking a rock whilst digging the trench (al-khandagq):
“Allahu akbar! I have been given the keys of ash-Shaam (Syria). By
Allah, I can see its red palaces from the place where I am standing.”
Then he said, “Bismillah” and struck the rock again. One third of
the rock broke off and he said: “Allahu akbar! By Allah, I can see
al-Mada’in and I can see its white palace from the place where I am
standing.”” Then he said, “Bismillah” and struck the rock again, and
removed it, and he said: “Allahu akbar! I have been given the keys of
Yemen. By Allah, I can see the gates of San ‘aa’ from the place where

I am standing. "

The Prophet £ taught his companions that Islam and his state would expand to
various parts of the world within a well-established, religious, administrative,
political system.

From the earliest days of his mission, the Messenger of Allah # strove
to establish a humane system that would run the people’s affairs on the basis
of justice and equality. He # occupied the highest position of office in the
Muslim state, in addition to his being the Prophet and Messenger at the same
time, and he prepared his companions to organize the entire world after he
was gone and establish Tawheed and justice.

o

Narrated by Ibn Ishaaq, as-Seerah an-Nabawiyyah, p. 271.

3. Narrated by Ahmad in his Musnad, 4/303; classed as hasan by a number of scholars,
including Ibn Hajar (See: Dr. Akram Diya’ al-“Umari, as-Seerah an-Nabawiyyah as-
Saheehah, vol. 2/423; and Dr. Mahdi Rizqullah Ahmad, as-Seerah an-Nabawiyyah fi Daw’
al-Masaadir al-Asliyyah, Diraasah Tahleeliyyah, p. 449, footnote 42.
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Madinah Thrives

slam enters communities and forms a relationship between
the people and their Creator, forging a love of His worship
and obedience to Him in the hearts of its followers. In the
day-to-day aspects of society, Islam promotes honor and kind
interaction, following law and order, treating others as one
would like to be treated, being productive members of society,
and protecting our environment from all types of corruption.
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Madinah was the first example of these teachings coming to life. The
Prophet £ taught the Muslims about the Islamic way of life with regards to
social interactions and business, and the Muslims rushed to implement these
teachings into their daily lives. This served to increase the harmony in the
city and the love and respect between its inhabitants. It was truly a blessed
spectacle to behold.

‘Yathrib’ to ‘Madinah’

Madinah was previously known as Yathrib, a name derived from a root word
meaning blame or condemnation. As you can imagine, the Messenger of
Allah £ did not like the first Muslim city to have a name with such a negative
connotation, so he changed it to Madinah. The word ‘Madinah’ literally
means ‘city,” for the Muslims hoped the small town of Yathrib would become
an actual city, i.e., a place of residence, culture, business, law and order.

The Messenger of Allah # also gave Madinah other names, such as
Taybah, al-Mubarakah (the Blessed City), Dar al-Iman (Abode of Faith), and
al-Hasina (the Protected City). You may have noticed a pattern; the Prophet
chose names full of positivity and optimism, as he always did.

=
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Historical picture of Madinah, in which the Prophet’s Mosque can be seen.

The Sanctity of Madinah

The Prophet # said:

“Verily, Ibrahim declared Makkah a sanctuary, and he supplicated
for it. I have declared Madinah a sanctuary just as Ibrahim did for
Makkah, and I prayed that Allah bless its mudd and sa ™ — as Ibrahim

28 did for Makkah. >

He also said:

“O Allah, place the love of Madinah in our hearts as much as we
love Makkah, or more.” He % taught us that it is part of one s faith to
love and care for one'’s home. Madinah and Makkah are beloved to all
Muslims because they are beloved to Allah. They are sanctuaries, so
certain rules apply to them that do not apply elsewhere. For example,

4. The two primary units of measurement when buying and selling goods. The Prophet
prayed for Allah to bless the productivity of Madinah.
5. Bukhari
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it is impermissible to hunt within their boundaries, amongst other
rules. The Prophet & said: “I have declared sacred the land between
the two lava plains of Madinah, so its trees should not be cut down,

nor its game killed. "

He # praised the people of Madinah, saying:

“Truly, iman (faith) returns to Madinah just as a snake retreats into
its burrow.””

In a lengthy hadith, the Prophet # said: “...and Madinah is better for them, if
they but knew.”®

The Population Grows

The Muslims celebrated the joyous
occasion of the first baby born in
Madinah. His name was ‘Abdullah,
son of az-Zubair bin al-’Awwam and
Asma’ bint Abi Bakr, both of whom
were Muhajirun. Many verses in the
Qur’an teach us to protect our children,
and not to worry about their provisions,
for Allah is their Provider. Allah the
Exalted said:
4 S S 2 § 5y

“And kill not your children for fear
of poverty. We provide for them and
for you. Surely, the killing of them is
a great sin.”(al-Isra’, 31).

In many hadiths, the Prophet % reminds
us of the importance of having children,

6. Muslim
7. Bukhari
8. Bukhari
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and encourages Muslims to raise them in the proper manner. The Prophet
said: “Marry those who are loving and fertile, for I will be proud of your great
numbers before the other nations on the Day of Judgment.”

The first time a census was taken in Madinah was during the time of the
Prophet 4. He gave the command to make a record of the Muslims, and
Hudhaifa % mentions that they recorded 1,500 men. This indicates that the
Messenger of Allah # wanted to be aware of their numbers and strength from
the very beginning.

As we mentioned, the Prophet # had previously sent word to every
able Muslim to migrate to Madinah, so that they may live amidst a Muslim
community and strengthen one another. This was at a time when the Muslims
were fewer in number, and found it difficult to practice their religion on their
own. However, as more and more people embraced Islam, he did not always
give the same command. For example, when an entire tribe accepted Islam
and was prepared to migrate to Madinah, he told them to remain in their homes
and their land, and he sent Companions to teach them about the religion.
Years later, after the conquest of Makkah, the command for individuals to
migrate to Madinah was abolished.

Even within the city of Madinah itself, it was important that the Muslims to
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keep a healthy balance in population density. When the Prophet’s masjid was
completed, many of the Ansar who lived further away wanted the blessing and
reward of praying there as much as possible. The family of Salamah, who lived
in the outskirts, wanted to move closer to the masjid. Anas < narrates: “Banu
Salamah wanted to move closer to the masjid but the Messenger of Allah = did
not wish for Madinah to be vacated, so he said, ‘O Banu Salamah, you will be
rewarded for your footsteps [towards the Masjid],” so they remained where they
were.””

Spiritual Growth

An increase in quantity without any regard for quality is certainly of little
value. The Messenger of Allah £ taught the Muslims to have value, and to
feel that value within themselves — without falling into arrogance, of course.
He & taught them to interact with their brothers and sisters in the best manner,
while also maintaining a relationship with their Lord. In order to keep this
balance, it is essential to strengthen the soul, to feed it on a regular basis just
as one feeds his physical body to maintain strength.

Islam recognizes that spiritual growth does not simply mean that one

9. Bukhari
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reads the Qur’an. For one to become a healthy, positive member of society,
it is important that the positive influence start from an early age — as soon as
they are born, in fact, by choosing a good name for the child. After all, he or

she will hear it constantly. Allah’s Messenger # taught his Companions this,
and he often insisted that positive, beautiful names be chosen, as opposed to
a common tradition that existed amongst some tribes to choose harsh names
for one’s children.

He # advised some of his Companions with regards to their children’s
names, including the newborns *Abdullah bin az-Zubair, al-Hasan and al-
Hussain — both children of "Ali, and many others. He advised against using
negative or hurtful nicknames, and even changed the names of some of
the Companions who had harsh ones. He would sometimes give friendly
nicknames to people, and taught his Ummah to show mercy to one other, and
to every living being.

Allah the Exalted said about this Ummah:

§ ez Ei g 2y

“You [true believers in Islamic Monotheism, and real followers of
Prophet Muhammad and his Sunnah] are the best of peoples ever
raised up for mankind...” (Aal-"Imran, 110).
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The Pursuit of Knowledge

The first verses that descended upon the Messenger of Allah # were around

the subject of knowledge. Allah the Exalted said:

§ R 90 Sf 2D LK oy

“(He) Who taught by the pen - Taught man that which he knew not.”

(al-"Alagq, 4-5).

This was at a time when most of the Arabs
were unlearned; they instead followed
stories and legends passed down from
their forefathers. They were a world away
from neighboring civilizations of the Jews,
Christians, and Persians whose education
far surpassed their Arab neighbors.

This changed when Islam came into
the picture. The Messenger of Allah iz
stressed the importance of education, and
the Companions took his advice into effect
immediately. They sought knowledge of
their religious affairs from the Prophet 4 and
they also sought to improve their worldly
life by learning.

Allah the Exalted said:
//B/ P P /w/f/"//_/,_,// KT a2 Y32
\%;’iﬁwwﬁdwa\_gw@yu\\;\ gmg_a

“O youwho believe! When you are told to make room in the assemblies,
(spread out and) make room. Allah will give you (ample) room (from
His Mercy). And when you are told to rise up [for prayers, Jihad, or for
any other good deed], rise up. Allah will exalt in degree those of you
who believe, and those who have been granted knowledge. And Allah
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is Well-Acquainted with what you do.” (al-Mujadilah, 11)

The Prophet £ held gatherings where he taught the Qur’an and the details of
Islam — not just the rituals of worship, but Islam as a whole, which includes
all the aspects we mentioned, e.g., the importance of education and being a
productive member of society.

Bukhari, the great hadith scholar, titled one of his chapters ‘the Chapter
of Knowledge,” which he divided into fifty subchapters. In them, he collected
many hadiths and commented on a number of verses all surrounding the topic
of knowledge. Some of those verses are the following:
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“Is one who is obedient to Allah, prostrating himself or standing

(in prayer) during the hours of the night, fearing the Hereafter and

hoping for the Mercy of his Lord (like one who disbelieves)? Say:

“Are those who know equal to those who know not?” It is only men of
understanding who will remember.” (az-Zumar, 9)
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“...It is only those who have knowledge among His slaves that fear
Allah. Verily, Allah is Almighty, Oft-Forgiving.” (Fatir, 28)

The Prophet # used to advise those who have knowledge to teach it to others.
A group came to him from the tribe of *Abd al-Qais, and after they had spent
some time with him, he told them, “Return to your people and teach them.”

Before Islam, writing was not common amongst the Arabs. The Jews were
well-known for this skill, for they had set up schools for their children to
learn how to read and write Hebrew. The Jews of Yathrib (now Madinah)
were known for this, and some of al-Aws and al-Khazraj had learned from
them.

Because of value Islam placed on knowledge, the Muslims strove to learn
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to read and write, even before Hijrah. For
example, during their time in Makkah,
Fatimah bint al-Khattab and her husband,
Sa‘id bin Zaid, were learning to read
the Qur’an in secret with their teacher,
Khabbab — may Allah be pleased with
them all. In Madinah, "Ubadah bin as-
Samit taught the People of as-Suffa how
to read and write.

Another instance is after the Battle
of Badr, several pagans of Quraish
were captured as war prisoners. They
were permitted to pay a ransom to free
themselves, so those who were wealthy
did so. Others who were known to
read and write were given the option to
free themselves by teaching ten young
Muslims. Many of the young Ansar
learned these valuable skills this way.

These are just some of the examples of the emphasis the Prophet # placed
on education, and it resulted in a growing number of educated people in
Madinah. Additionally, several Companions & were the scribes of the Prophet
4, writing down Qur’an and hadiths, as well as official documents. As society
grew, it became more essential that records be kept.

It may seem strange now to discuss something as basic as the benefits
of reading and writing, two skills that seem ubiquitous in today’s society.
However, one must remember that it was not always the case. The Arabs
did not see a need for every individual, or even most people, in society to be
literate. Islam changed this mindset, and this played a huge role in the success
that the Islamic Ummabh.

Women were not excluded in this regard. It is reported that the learned
women of Madinah were teaching those who were not. It is reported that the
Prophet # asked ash-Shifa’ bint *Abdullah, a woman who accepted Islam and
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migrated to Madinah, to teach Hafsah — may Allah be pleased with them both.
As evidenced from the Qur’an and Sunnah, the necessity to pursue education
was not limited to a specific gender, age group, or race. It is a command for
all Muslims to seek education and better themselves and their communities.

It is estimated that the number of literate people in Madinah increased by
up to three or four times in the first four years after Hijrah. This change alone
was revolutionary, let alone all the other positive changes that were happening
at the time. Allah the Exalted was setting in place the means that would allow
the Muslim community to flourish and progress, to one day become equal to,
and eventually greater than, their neighboring nations.
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“Read! In the Name of your Lord,
Who has created (all that exists),
created man from a clinging
substance. Read! And your Lord is
the Most Generous, who taught by
the pen, taught man that which he
knew not.” (al-"Alaq, 1-5)

Now, Prophet Muhammad # himself

could not read or write. As we mentioned

before, this was normal in Arabia, but

even after Islam, it was Allah’s wish that he remain without those skills. Allah
the Exalted said:
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“Neither did you (O Muhammad) read any book before it (this Quran),
nor did you write any book (whatsoever) with your right hand. In that

case, indeed, the followers of falsehood might have doubted.” (al-
*Ankabut, 48).

Allah did not give the doubters of Islam any room to accuse the Prophet = of
having read the Qur’an elsewhere, or wrote it himself.
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Ashab-e-Suffa place in Masjid-e-Nabawi

Social progress

Before Islam, Yathrib was like most other regions in Arabia, full of tribalism,
averse to any change or progress. They had no official government, nor did
they keep records in any official capacity. They did not have any social system
that helped those in need; instead, the tribes would simply take care of their
own, and those with no tribe were left to their own devices.

However, Prophet Muhammad # was like a light, shining brightly
wherever he was. His settlement in Madinah was a blessing and a mercy
for its people until the Last Day, for his presence and teachings brought
their society forward leaps and bounds in such a short time. The Muslim
community had an official leader — the Prophet . They began to keep records
of their citizens. Masjids were centers where the community met on a regular
basis, and the leader, or imam, would speak to the people and hear from them.
Charity and social security took form in sadaqah and zakat.

Just like the example of education, these aspects of society seem so basic
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to us in modern civilization, but they did not exist in that region of Arabia at
the time. These changes occurred on a societal level, but they also changed
the way the individual looked at his fellow man. Instead of being bound by
tribal lines, they began to see themselves as a community, and began to see
the rights of their fellow man upon them. Islam encourages one to think in
terms of the greater good. Allah the Exalted said:
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“And those in whose wealth there is a known right for the beggar and
the deprived.” (al-Ma'arij, 24-25)

Another lesson the Prophet
# taught his Ummah was
to avoid profiting from evil.
Islam recognizes that some
things are detrimental to
society as a whole, even
if they benefit certain
individuals, such as riba
(interest-based loans,
usury). These actions are

haram, or prohibited, in
Islam, and thus were not allowed to gain a foothold in early Muslim society.
Allah warns of a severe punishment for those who engage in such actions, for
their harm spreads to others and allows some members of society, usually the
rich and strong, to exploit others, usually the poor and weak.

One of the biggest social ills that Islam prohibits is zina, i.e., fornication
and adultery. It is an evil social ill that leads to many problems including
the spread of diseases, and children born out of wedlock, and so on. Allah
commands the believers to avoid zina in many verses, including:
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“And do not approach unlawful sexual intercourse. Indeed, it is ever
an immorality and is evil as a way.” (al-Isra’, 32)

As an alternative to zina, Islam encourages marriage and grants rights to both
spouses. Allah teaches the believers to be kind to their spouses and treat each



®

YNNI CIVIL SOCIETY

other with respect and mercy.
The Prophet 4 was an example
for the believers in this regard.

Consumption of alcohol, or
khamr, is forbidden in Islam.
Pre-Islamic  Arabian culture
was rife with alcohol. They
consumed it often despite the
negative  consequences that
arose from it. The prohibition

of khamr in Islam came down

in stages, until it finally became one of the major sins. Again, we see Islam
reshaping the community by removing that which impedes function and

whose cons outweigh its pros.

Islam places great importance on the kind treatment of one’s parents. It is
considered one of the biggest sins for one to mistreat his or her parents, and Allah
promises great reward for those who treat them well. Allah the Exalted said:
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“And your Lord has decreed that you worship none but Him, and that
you be dutiful to your parents. If one of them or both of them attain old
age in your life, say not to them a word of disrespect nor shout at them,
but address them in terms of honor.” (al-Isra’, 23)

Similarly, Muslims are to keep close ties with their relatives, for certainly a
strong family unit is essential to a healthy society. Several verses, as well as
hadiths, attribute a great reward for Muslims who connect with their relatives
and treat them kindly, whether the relative is Muslim or non-Muslim. Allah
the Exalted said:
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“Indeed, Allah orders justice
and good conduct and giving to
relatives, and forbids immorality
and bad conduct and oppression.
He admonishes you that perhaps
you will be reminded. And fulfill 4
the covenant of Allah when you
have taken it, [O believers], and
do not break oaths after their
confirmation while you have made Allah, over you, a witness. Indeed,
Allah knows what you do.” (an-Nahl, 90-91)

Neighbors also enjoy a special position in Islam. Whether one’s neighbor is
Muslim or non-Muslim, it is obligatory to treat them well. Allah the Exalted said:
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“Worship Allah and join none
P ; with Him in worship, and do good
to parents, kinsfolk, orphans, the
poor, the neighbor who is near of
kin, the neighbor who is a stranger,
the companion by your side, the
wayfarer (you meet), and those
whom your right hands possess.
Verily, Allah does not like such as
are proud and boastful;” (an-Nisa, 36)

In the simplest terms, a Muslim cooperates with his community in spreading
good and removing evil whenever possible, and with whatever means are
available to him or her.
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“...And cooperate in righteousness and piety, but do not cooperate in
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sin and aggression. And fear Allah ; indeed, Allah is severe in penalty.”
(al-Ma’ida, 2)
As we can observe, Islam incorporates many teachings that help to create a
harmonious society of well-meaning individuals who look towards the greater
good for their community as a whole.

Regarding how to treat others, Allah the Exalted said:
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“The recompense for an evil is an evil like thereof, but whoever
forgives and makes reconciliation, his reward is due from Allah.

Verily, He likes not the wrongdoers.” (ash-Shura, 40)

o % Pl

P 2 s AV Pl K oo s 3 d -
196 <Dslarndl [’._2.,1,\.; 55 G ¥ Je 5,50 Ol (TN A %

“And the slaves of the
Most Beneficent (Allah)
are those who walk on
the earth in humility and
sedateness, and when
the foolish address them
(with bad words) they
reply back with mild
words of gentleness.” (al-Furgan, 63)
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“And those who do not witness falsehood, and if they pass by evil talk,
they pass by it with dignity.” (al-Furgan, 72)

Allah advises the believers to repel evil with a good action:
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“The good deed and the evil deed cannot be equal. Repel (the evil)
with one which is better, then verily he, between whom and you there



®

YN AUINIgIIG CIVIL SOCIETY

was enmity, (will become) as though he was a close friend.” (Fussilat,
34)

Respect and good conduct are goals that Muslims are encouraged to seek on
both individual and societal levels. Allah the Exalted said:
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“O you who believe! Let
not a group scoff at another
group, it may be that the
latter are better than the
former; nor let (some)
women scoff at other
women, it may be that the
latter are better than the
former, nor defame one
another, nor insult one another by nicknames. How bad is it, to insult
one’s brother after having faith. And whosoever does not repent,
then such are indeed wrongdoers. O you who believe! Avoid much
suspicions, indeed some suspicions are sins. And spy not, neither
backbite one another. Would one of you like to eat the flesh of his dead
brother? You would hate it. And fear Allah. Verily, Allah is the One
Who accepts repentance, Most Merciful.” (al-Hujurat, 11-12)

This is because every person is born equal, not better or worse than his
neighbor, for we all came from the same parents:
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“O mankind! We have created you from a male and a female, and made
you into nations and tribes, that you may know one another. Verily, the
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most honorable of you with
Allah is the one who is most
righteous. Verily, Allah is
All-Knowing, All-Aware.”

- (al-Hujurat, 13)

Arrogance is indeed a grave sin
Islam:

“And turn not your face
away from men with pride, nor walk in insolence through the earth.
Verily, Allah likes not each arrogant boaster.” (Lugman, 18)
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“And do not do mischief on the earth, after it has been set in order, and

invoke Him with fear and hope; Surely, Allah’s Mercy is (ever) near
unto the good-doers.” (al-A'raf, 56)
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“By time, indeed man is in loss, except for those who believe and do
righteous deeds, and advise each other to truth and advise each other
to patience.” (al-"Asr, 1-3)

Acts of worship such as prayer allow a Muslim to grow closer to Allah, and
that relationship acts as a barrier between the Muslim and evil deeds.
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“Recite, [O Muhammad], what has been revealed to you of the Book and
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establish prayer. Indeed, prayer prohibits immorality and wrongdoing,
and the remembrance of Allah is greater. And Allah knows that which
you do.” (al-"Ankabut, 45)

These verses shaped the way the new community in Madinah treated each
other, and they became an example of an ideal Islamic society, one that was
not seen before or since.
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Health and hygiene

Y athrib was known for some health problems that

. appeared in its population or those who visited. Every
so often, a flu would go around. This was probably due
to some geographical factors that were present at the
time. The Prophet = supplicated for Madinah, asking
Allah to bless it, and rid it of any excess sickness or
disease.

Though the Messenger of Allah £ prayed for the betterment of Madinah,
he taught the Muslims to seek cures and remedies for their illnesses, not to
simply rely on prayer alone. He % said:

“Allah did not create any disease except that He also has created its
treatment.”!® The Prophet 42 was human, after all, and became ill from
time to time. He sought the remedies that were available in his time,
such as honey, black seed, and other natural medicines. He i said:
“Healing is in three things: A drink of honey, the glass of the cupper,
and cauterizing with fire, but I forbid my nation to use cauterization.”"!

10. Bukhari
11. Bukhari
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The Prophet # taught his Ummabh to seek actual remedies and avoid things
that are of no benefit, such as seeking omens and so on.

Knowing the strong effect of one’s psyche on their physical and mental
well-being, the Prophet £ always promoted optimism and strongly discouraged
having a negative outlook.

He # also taught his Ummah to follow preventative measures when
possible. He taught the believers that cleanliness was a big part of faith. This
includes washing on a regular basis, including rituals such as wudu’ and
ghusl, washing one’s hands before and after eating, after using the bathroom,
and so on. He #% taught his Companions to keep their food clean and keep
their containers covered at night to prevent critters and contaminants from
getting in it.

As we mentioned before, the theme of putting the benefit of the community
above one’s individual interests is ever-present in the teachings of Islam.
Another example is the hadith of the Prophet #z: “If you hear of the outbreak
of plague in a land, do not enter it; and if it breaks out in a land that you are
in, do not leave.”'?

With regards to nutrition, the Prophet # taught us to keep ourselves
healthy by eating moderately and fasting regularly. He # said: “A human
does not fill any container that is worse than his stomach. It is sufficient for
the son of Adam to eat what will support his back. If this is not possible, then
a third for food, a third for drink, and third for his breath.”

12. Bukhari

The Messenger of Allah
Allah has not sent down
any disease except that

He has also sent
down its cure.

[Bukhari 5678]
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The Prophet # also taught

Recommended PractiCES his Companions some habits
Of Sound Nature to keep their bodies clean.
il He # said: “Five practices

(i.e. Fitrah) are characteristics of the

i fitra: circumcision, shaving

CiElane son the pubic region, clipping the

Shaving nails, plucking the underarm
pubic hair h air’ and trlmmlllg the

Washing “ 7
the back of 4
P @

mustache.”!?
09 Trimming . .

 Rning 'Y g » e The first hospital in Islam
and mouth was during the Prophet’s
- time. A woman named

Brushing ‘> R f d h Vé@ .
one's teeth g Nail ufaidah == set up a tent 1n

clipping 5 .. .

v iy the Prophet’s Masjid during
the ampl the Battle of the Trench

where she would care for the

sick and injured. The Prophet
# had Sa'd bin Mu'adh taken there when he was injured in battle, and visited
him there.

He : also taught to seek healing with the Qur’an and supplication, which
is known as rugyah.

Many books surrounding the topic of Prophetic healing or “Medicine
of the Prophet” have been written over the centuries, many of which derive
the bulk of their contents from the teachings of Prophet Muhammad # that
revolved around the topic of health. It is important to seek only the books that
can authentically attribute their remedies to the Prophet’s hadith, for there are
many books that will ascribe anything to ‘Prophetic healing’ even though it is
simply a cultural remedy or even baseless.

The Prophet # taught his Companions over the years, though his advice
was not specifically for them; rather, it is for his entire Ummah. Once again,
we see how Islam came to Madinah and created positive change and health-
consciousness amongst the Muslims, another aspect that helped them advance
as a civilized nation.

13. Muslim
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Economics

E rophet Muhammad # was a productive member of

his society ever since a young age. His first job was
shepherding in Makkah when he was a young man,
and as you may recall, he used his earnings to help his
uncle support the household.

When he grew older, he began to work for Khadijah i asatradesman, travelling
on a regular basis. He = taught his Ummah to be productive, saying: “Nobody
has ever eaten a better meal than that which he earned by working with his
own hands. The Prophet of Allah, Dawud, used to eat from the earnings of his
manual labor.”'* He £ encouraged the Companions when he informed them that
even the Prophets worked with their hands, such as when he said: “(Prophet)
Zakariyya was a carpenter.”’* These are, of course, only a few hadiths out

14. Bukhari
15. Ibn Majah
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On the contrary,
he treated them with respect and encouragement, and did not avoid mingling
with them. He did not perpetuate the wrong notion amongst people (which,
unfortunately, survives to this day) that such work is to be looked down upon.
For example, he hired the wife of a blacksmith to take care of his infant
son, Ibrahim, and he would not turn down an invitation even if it were from
someone who small-minded people would consider ‘lower class.” Considering
the Prophet’s position as not only the Messenger of Allah, but the leader of the
nation, his actions had an impact on the community externally and internally.
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Establishing
the Islamic Nation

is clear from the onset of revelation that the Messenger

of Allah # was striving towards two main goals: the
first was to establish worship for Allah alone without
any partners in His Divinity or Attributes. The second
was to establish a compassionate nation with a just
government in which the Law of Allah, which in and
of itself is mercy and justice, would be the system
people live by. From the early days of the Message
in Makkah, the Prophet #= would regularly give his
Companions the glad tidings that Islam would spread
all over the world, and would one day overcome
polytheism and its various unjust manifestations and
systems.

One of the many wisdoms behind the message of Islam sprouting from
Makkah and the lands of Arabiah was that these lands knew no government.
They lived by a disorganized culture of customs and traditions, a majority
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of which were injustice and oppression. There were no discernable laws,
forms of government, judicial systems, or universally recognized officials
of any sort. Injustice and immorality were widespread. Despicable actions
like fornication, intoxication, usury, infanticide, homicide, and oppression of
women were widespread. This was one of the reasons opposition to the law
and order of Islam was so strong in the early days of Makkah. The Arab tribes
in their ignorance were not ready to adhere to such organization and justice
and so they fought against it.

The rules and regulations of Islam came down gradually, and were relative
to the situations that arose, or the issues that needed to be addressed. Islam’s
goals were clear from the beginning: to preserve the rights of Allah and the
rights of His servants, to establish justice, mercy, and equality between people,
and to bring about excellence in all things. These goals were to be established
through Islam’s laws, rulings, and interior and exterior political system which
Allah revealed to produce a successful civil society.

When it became impossible for the Prophet # to turn Makkah into this
society and to establish the civil state Allah intended, he began to look to the
other Arab tribes, searching for one that could aid him in this lofty goal. He
needed a compatible group of people to aid him, and a proper location from
which to establish his state and begin spreading this message and system to
the rest of the world. The people would be leaders of the rest of the world,
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setting the example for all those who search for an honorable and successful
life. Thus, the Prophet # began presenting himself and his Message to the
various Arab tribes who came to Makkah during the Hajj season and those
who would come during the trade seasons.

Through Allah’s aid, the Messenger of Allah # met the Ansar in one such
Hajj season. They listened to intently to his Message and believed in him
when no one else would. They immediately returned to their city and began
preparing it to be the base from which the Message would flourish. In a short
time, their city became a command center for this new state and its Divine
Message, and their men became soldiers ready to sacrifice their lives and their
wealth for the sake of this profound Message that they had embraced.

In his book, Al-Watha’iq As-
Siyasiyyah lil "Ahd An-Nabawi
wa  Al-Khilafah  Ar-Rashidah,
Muhammad Hamidullah mentions:

“The foundations for the state
and its politics at the time of the

Prophet # were set before the i A==
Hijrah to Madinah, during the First St *
and Second Pledges of *Agabah.” >
The clauses of the Pledges were -
then gradually applied as necessary until the Islamic nation was established.

Many publications have been written on the establishment of the Islamic
nation by the Messenger of Allah #z, focusing on the fundamentals, principles,
and laws of its social, economic, and religious structure. Perhaps one of the
most prominent works is Takhreej Ad-Dalalat Ash-Shar,yyah by Al-Khuza'i
which was explained by Shaykh Abdul Hayy Al-Kittani in his book Nitham
Al-Hukum An-Nabawiyyah which is also called At-Tarateeb Al-‘Idariyya.
Also, Nash’at Ad-Dawlah Al-Islamiyyah by *Awn Ash-Sharif Qasim is an
excellent work on the topic.

In the introduction to A¢-Tarateeb Al-Idariyya, Al-Kittani says:

16. Al-Watha'iq As-Siyasiyyah lil "Ahd An-Nabawi wa Al-Khilafah Ar-Rashidah. Muhammad
Hamidullah
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“With his religious position as the Prophet, the Messenger of Allah &
occupied himself with establishing his perfect religion as both the topmost
authority both religiously and secularly. The result was that all authority and
political power fell under the religion’s authority, leading to advancement and
progression in all fields.”"’

The administration that the Prophet £ established in terms of public service
and governmental organization became a source which countless leaders and
scholars quoted in their laws throughout the generations. It is undeniable that
he was a political genius, for he led an Islamic system which many rely on
in their social, economic, political, and military policies. The most amazing
thing is that Prophet Muhammad # was able to tie together these different
policies and systems, making them mesh seamlessly into a structured Islamic
civilization. This initial Islamic nation which the Prophet # built became the
nucleus and basis from which many various Islamic empires and dynasties
sprouted, using his example to build their governments.

The Companions of the Prophet = were severely persecuted in Makkah,
and so he comforted them and encouraged them to be steadfast by informing
them that they would one establish justice and prevent oppression not only
in Makkah, but in all the lands. For example, Khabbab bin al-Aratt < came
complaining to the Messenger of Allah # after undergoing particularly brutal
torture from Makkans. He requested that the Prophet 4 supplicate against his
oppressors and for the victory of the Muslims, but he # replied, “I swear by
Allah, Allah will complete this religion until a rider will travel from San'a’
to Hadhramaut fearing none except Allah, and the wolf against his sheep, but
you are in too much of a hurry.”®

Allah and His Messenger promised that Islam would be victorious and
that the Muslims would be given authority over the land, and that they
would be established and secure. This promise only came true through the
establishment of a nation and a system through which the authority and
security would result. The system would meld religion and secular law into
one system resulting in the perfect laws and practical policies that mankind
needs. This is the clear intended meaning of the Words of Allah the Exalted:

17. At-Tarateeb Al-Idariyyah. Al-Kittani
18. Bukhari
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“Allah has promised those among you who believe and do righteous
good deeds, that He will certainly grant them succession to (the present
rulers) in the earth, as He granted it to those before them, and that He
will grant them the authority to practice their religion, that which He
has chosen for them (i.e., Islam). And He will surely give them in
exchange a safe security after their fear (provided) they (believers)
worship Me and do not associate anything (in worship) with Me.

But whoever disbelieved after this, they are the Fasiqun (rebellious,
disobedient to Allah).” (Surah an-Nur, 55)

Succession to the rulers of the earth here means succeeding the powers of the
world in authority, power, law, and order.

Allah also says:
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“And We wished to confer favor upon those who were weak (and
oppressed) in the land, and to make them rulers and to make them the
inheritors.” (Surah al-Qasas, 5)

And:

“And We have already written in the book [of Psalms] after the
[previous] mention that the land [of Paradise] is inherited by My
righteous servants.” (Surah al-Anbiya’, 105)

These verses make it clear that the Islamic nation and system were to be
superior to the laws of the other nations and were revealed to succeed the
powerful nations of the world, Rome and Persia for example, in authority
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over the land. Jabir bin Samurah narrates that the Prophet £ said, “A group of
Muslims will conquer the land of Chosroes.”

While the Muslims were digging the trench during the Battle of Ahzab
in 5 AH, a group of Companions came across a large boulder which none
of them were able to break. The Messenger of Allah = was called and he
began to strike it with his axe. With the first strike, a spark flew out and he
shouted “Allahu Akbar!” and the Muslims echoed his takbir. The Prophet
then said, “I have been given the keys of ash-Sham. I swear by Allah, I can
see its red palaces this very moment.” Another spark flew with the second
strike, and again the Prophet % made fakbir and the Muslims repeated after
him. He then said, “I have been given the keys of Persia. I swear by Allah, I
can see the White Palace of Ctesiphon.” This happened with the third strike
as well, then the boulder crumbled. He then said, “I have been given the keys
of Yemen. I swear by Allah, I can see the gates of San"aa from my place this
very moment.”
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The Prophet # was training his
Companions < and engraining in
them the notion that this religion
would one day spread to the lands
of the world. He wanted them to
know that the Muslims would one
day conquer these lands, directing
the people to the worship of Allah.
They would do this by establishing
the aforementioned political and
religious system the world so
desperately needed. We see this
is the conversation between Rib'i
bin "Amir and Rustam, the Persian
general, in their dialogue shortly
before the Battle of Qadisiyyah,
where Rib'i said: “Indeed, Allah
has sent us to bring whomever
He wills from servitude to other
servants to the servitude of
Allah; to bring them from the
constricts of this worldly life to its
expansiveness; and to bring them
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from the oppression of other religions to the justice of Islam...”

The Prophet’s vision from the early days of his call was a humanistic

system that embodies justice and equality. The nation he built was established
in stages: it started with the revelation and the beginning of the Call,
gained strength and foundations after the Hijrah, and finally developed and
blossomed after the Conquest of Makkah, leading almost every nation of the
entire Arabian Peninsula. The Prophet & became the head of state to this great
nation in addition to being its Prophet and Messenger, and he prepped his

Companions to bring this religion and Divine system of justice to the world.

The Prophet i lead this nation with impeccable administration. He

appointed positions and delegated responsibilities as needed to provide the
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nation with a proper working government with all the necessary moving
parts. All this was directly inspired to him by Allah as a part of the religion he
came with to bring mercy to all mankind. Allah the Exalted says:

z . g
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“And We have
not sent you (O

Muhammad) but

as a mercy for the
*Alamin (mankind,
jinns and all that
exists).” (Surah al-
Anbiya’, 107)
In his book, The
100: A Ranking of
the Most Influential
Persons in History,
Michael H. Hart says:
“Muhammad  (unlike
Jesus) was a political
as well as a religious
leader. In fact, as the
driving force behind
the Arab conquests, he
may well rank as the

And we have not sent
) \luhnmumdl
a mercy

you, [(
Exceplas
{o the Wor' 1ds

0;“;_@”:03

most influential political leader of all time.”"?

19. Hart, Michael. The 100: A Ranking of the Most Influential Persons in History
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Organizing the Nation

rab lands — the areas of Najd and Hejaz in particular
— were far removed from any type of political
or administrative organization. They knew no
government, and instead functioned based on customs
and at the random discretion of the tribes who lived
there. They could not be called a nation in the true
sense of the word. Makkah did not have any system
of officials who can be held responsible or any clear
hierarchy of leadership. The same went for Madinah
and the surrounding areas. Despite being cities and
having large populations compared to the surrounding
lands, they still functioned using tribal customs until
they fell under the authority of the Messenger .
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This was something clearly highlighted in the Qur’an, Allah says:
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“Indeed, Allah commands you to render trusts to whom they are due
and when you judge between people to judge with justice. Excellent
is that which Allah instructs you. Indeed, Allah is ever Hearing and
Seeing. O you who believe! Obey Allah and obey the Messenger, and
those of you (Muslims) who are in authority. (And) if you differ in
anything amongst yourselves, refer it to Allah and His Messenger
if you believe in Allah and in the Last Day. That is better and more
suitable for final determination.” (Surah an-Nisa’, 58-59)
Allah also says:
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“Indeed We have sent Our Messengers with clear proofs, and revealed
with them the Scripture and the Balance (justice) that mankind may
keep up justice. And We brought forth iron wherein is mighty power
(in matters of war), as well as many benefits for mankind, that
Allah may test who it is that will help Him (His religion), and His
Messengers in the unseen. Verily, Allah is All-Strong, All-Mighty.”
(Surah al-Hadid, 25)

The Prophet # became the head of state, appointed officials and
administrators, and delegated responsibilities — all foreign concepts to the
Arab population of the time. From the time of the Second Pledge of al-
"Aqaba, the Prophet # began his work as head of state. He requested from
those who made the pledge to select twelve leaders that would represent
them, take orders on their behalf, and follow up with them regarding the
commands they were tasked with.
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He even took specific pledges of allegiance from the men and women
respectively, according to what each gender was tasked with. Allah says:
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“O Prophet! When believing women come to you to give you the
Bai'a (pledge), that they will not associate anything in worship with
Allah, that they will not steal, that they will not commit illegal sexual
intercourse, that they will not kill their children, that they will not utter
slander, intentionally forging falsehood (i.e., by making illegal children
belonging to their husbands), and that they will not disobey you in any
Ma'ruf (Islamic Monotheism and all that which Islam ordains) then
accept their pledge, and ask Allah to forgive them, Verily, Allah is Oft-
Forgiving, Most Merciful.” (Surah al-Mumtahinah, 12)

He introduced organized leadership, so responsibilities can be perfectly clear.
For example, he i said, “When three persons set out on a journey, they should
appoint one of them as their leader.”

“When threéﬁp‘ersons set out on a j oﬁrhey,

they should appoint one of them as their leader.”

nan Abi Dawood 2603
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on a journey. Of the most prominent Companions whom the Prophet would
choose was "Abdullah bin Umm Maktum . He left him in charge during the
Battle of Badr, the Expedition of Hamra al-Asad, and many other expeditions.
The Prophet # left him as his deputy over Madinah approximately thirteen
times.

Other notable Companions chosen for this task include "Uthman bin
"Affan and "Ali bin Abi Talib, whom he appointed during the Battle of Tabuk.
When "Ali was not satisfied with being left behind and wished to accompany
the Prophet £, the Messenger of Allah told him, “Are you not satisfied with
being to me just as Aaron was to Moses, except that no Prophet shall come
after me?”?°

Hamra al-Asad near Madinah

PR T ey
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The Prophet’s diligence in appointing a deputy, no matter how short
his planned absence was, shows us his impeccable skills as a leader and
administrator. Again, he sought to teach his Companions, and us, the
importance of leadership and organization.

As the Nation continued to expand in the end of his lifetime %, passing far
beyond the boundaries of Madinah and encompassing most of the surrounding
lands, the Prophet £ sent to each land governors, judges, and other ministers to
teach the people, administer their affairs, and judge between them in disputes.
He even sent representatives to the various tribes located all over the Arabian
Peninsula.

20. Bukhari

A
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Justice and Equality

J ustice is an important Islamic and human principle.
It governs the Muslim’s private and public life and

plays a role in all his or her affairs, particularly when
it comes to any interaction that involves others. At all
times and in all places, the implementation of justice
from the bottom to the top, from the individual citizen
all the way to the government and heads of state, is
one of the most important goals of every nation. Allah
the Exalted said:
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“Indeed, Allah orders justice and good conduct and giving to relatives
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and forbids immorality and bad conduct and oppression. He admonishes
you that perhaps you will be reminded.” (Surah an-Nahl, 90)

Allah also says:
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“Indeed, Allah commands you to render trusts to whom they are due
and when you judge between people to judge with justice. Excellent
is that which Allah instructs you. Indeed, Allah is ever Hearing and
Seeing.” (Surah an-Nisa’, 58)

And:
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“So to that [religion of Allah ] invite, [O Muhammad], and remain on a
right course as you are commanded and do not follow their inclinations
but say, “I have believed in what Allah has revealed of the Qur’an, and
I have been commanded to do justice among you. Allah is our Lord
and your Lord. For us are our deeds, and for you your deeds. There
is no [need for] argument between us and you. Allah will bring us
together, and to Him is the [final] destination.”” (Surah ash-Shura, 15)

Likewise, Allah warned us sternly in the Qur’an regarding oppression:
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“And never think that Allah is unaware of what the wrongdoers do. He
only delays them for a Day when eyes will stare [in horror]. Racing
ahead, their heads raised up, their glance does not come back to them,
and their hearts are void. And, [O Muhammad], warn the people of
a Day when the punishment will come to them and those who did
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wrong will say, “Our Lord, delay us for a short term; we will answer
Your call and follow the messengers.” [But it will be said], “Had you
not sworn, before, that for you there would be no cessation?”” (Surah
Ibrahim, 42-44)

Allah commands us to deal justly with all people, even our enemies:

I L R A R (P et 2Z b s Ge 2% -
V&'“:J-‘:‘H’Y Mlizi‘,&//@\ \)’){ ‘;“\‘ \J/'.-}“ \‘ﬂbi%
st E5003%0 7% 2E a0 b o5 8 so BZ e
S s al @)l TaST5 il S5 It TN THe L35 HEE

“O you who believe! Stand out firmly for Allah and be just witnesses
and let not the enmity and hatred of others make you avoid justice.
Be just: that is nearer to piety, and fear Allah. Verily, Allah is Well-
Acquainted with what you do.” (Surah al-Ma’idah, 8)

The Prophet =
also warned us
against oppression,
saying: “Beware
of oppression, for

“Oppression will

be a darkness on

oppression will
result in excessive
darkness on the

Day of Resurrection tll e D ay o f

and beware of

miserliness, for Re surre Ctl On.”

miserliness destroyed
your predecessors; [Sahih Al- Bukharis2447]
it lead them to spill
each other’s blood

and make lawful the prohibitions.”!

These verses make it undoubtedly clear that justice does not pertain to
judgement alone, rather it is a general concept relevant to every Muslim in all
his or her dealings. For example, justice plays an essential role in all types of

21. Bukhari
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administrative work. Any type of administrator must be just by being diligent
in performing what they are tasked with, regarding their duty towards the
people whose affairs they manage, and in the responsibilities they were tasked
with by their superiors. As many sacred texts indicate, this is even applicable
to the administrative tasks we carry out regarding our families, which is even
more indicative of the emphasis on justice and fairness in our responsibilities
towards everyone else.

Any type of

administrator

must be just by

being diligent in
performing what they

are tasked with.

Another aspect of justice which the Prophet & emphasized was the
universal application of the law. There could be no favors or connections that
suspend the application of the law as some of the previous nations allowed.
He warned that the law must be applied to the rich and the poor, and the
strong and the weak alike. In one narration, he said:

“The nations before you were destroyed because if one of their nobles

stole, they would forgive him, and if one of their poor stole, they

would apply Allah’s legal punishment on him. By Allah, if Fatimah
the daughter of Muhammad stole, I would cut off her hand.”*

This hadith also teaches us that it was the Messenger of Allah = himself
who would judge between the people in disputes, establishing justice and
preventing disputants from cheating one another. He would constantly warn
against encroaching on the rights of others, especially by taking advantage of
a judicial ruling. Umm Suliam narrates:

22. Bukhari
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“The Prophet = heard some people quarreling at his door, so he went
out to them and said, “I am only a human being, and litigants come to
me with disputes, and someone may happen to be more eloquent [in
presenting a case] than the other, whereby I may consider that he is
truthful and pass a judgment in his favor. If ever I pass a judgment in
favor of somebody whereby he takes a Muslim’s right unjustly, then
whatever he takes is nothing but a piece of Fire, and it is up to him to
take it or leave it.”*

The Prophet % was a fair \'.'
judge who focused solely "False Oath."
on guaranteeing the rights to The Prophet

# said,

whomever they were entitled,

”"
even if they were not Muslims. T ioever tkes

A false oath in

He warned us severely from

. . Order to grab
lying under oath or twisting
Another man's

words to make one’s case

more appealing. In the hadith ;froperty,

. . He will meet Allah
narre}ted | by Abdullgh ]?11’1 While He is
Mas ud 4, the Prophet : said: Arerie it Bl
“Whoever swears a false oath Nuitnted by Bilihari,

intending to take the property
of a Muslim shall meet Allah
[on the Day of Judgment] while He is angry with him.”** Regarding this,
Allah the Exalted revealed the verse:
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“Verily, those who purchase a small gain at the cost of Allah’s
Covenant and their oaths, they shall have no portion in the Hereafter
(Paradise). Neither will Allah speak to them, nor look at them on the

Day of Resurrection, nor will He purify them, and they shall have a
painful torment.” (Surah Aal-"Imran, 77)

Allah showed us the severity of this matter when He paired false testimony

23. Bukhari
24. Bukhari
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with associating partners with Him in worship (i.e., shirk). Allah the Exalted
said:

%@ JJ)‘ 0 ity o BN G o] FOtciiey

“... So shun the abomination (worshipping) of idols, and shun lying
speech (false statements).” (Surah al-Hajj, 30)

The Prophet £ also made it very clear that impartiality when judging disputes
was crucial. The judge must view litigants on a level field, not favoring one
over the other in any way. The Prophet # clarified the Islamic system of
disputation in the hadith: “Proof is due from the plaintiff and the oath is due
from the defendant.”” He also closed the door for false claims in the hadith:
“If people were given whatever they claimed [in disputes], some people

DISCUSSION ON ‘EVIDENCE
UPON THOSE WHO CLAIM,
OATH UPON THOSE WHO DENY’

would claim the lives and wealth of others [unjustly].”?

The Prophet £ taught us the integral role of testimonies in disputes and
emphasized that it was a duty that must be upheld with justice. As Allah the
Exalted said:

25. Bukhari
26. Muslim
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“Then when they are about to fulfil their term appointed, either take
them back in a good manner or part with them in a good manner. And
take for witness two just persons from among you (Muslims). And
establish the witness for Allah. That will be an admonition given to
him who believes in Allah and the Last Day. And whosoever fears
Allah and keeps his duty to Him, He will make a way for him to get
out (from every difficulty).” (Surah at-Talaq, 2)

Allah commands us in the Qur’an to establish justice, even if it go against our
desires, even if it is against our dearest family members, and even if it against
our own selves:
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“O you who believe! Stand
out firmly for justice, as
witnesses to Allah, even though it be against yourselves, or your
parents, or your kin, be he rich or poor, Allah is a Better Protector to
both (than you). So follow not the lusts (of your hearts), lest you may
avoid justice, and if you distort your witness or refuse to give it, verily,
Allah is Ever Well-Acquainted with what you do.” (Surah an-Nisa’,
135)

Allah also said:
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“O Dawud (David)! Verily! We have placed you as a successor on
earth, so judge you between men in truth (and justice) and follow
not your desire for it will mislead you from the Path of Allah. Verily!
Those who wander astray from the Path of Allah (shall) have a severe
torment, because they forgot the Day of Reckoning.” (Surah Sad, 26)

Justice and fairness are such universal rights; even enemies are due their

share:
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“O you who believe! Stand out firmly for Allah and be just witnesses
and let not the enmity and hatred of others make you avoid justice.
Be just: that is nearer to piety, and fear Allah. Verily, Allah is Well-
Acquainted with what you do.” (Surah al-Ma’idah, 8).

In the Divine Hadith, the
Prophet # narrated to us
the words of Allah: “O My
servants, indeed 1 have
forbidden oppression upon
Myself, and have made it
forbidden upon you, so do not
oppress one another.”?’

Allah also said:

Sy ev&“ — m/% The Prophet Muhammad £% said:

© .y 'O My servants, you
gl commit sins by day and by
night, and | forgive all sins,
so seek forgiveness from Me
and | shall forgive you."

SAHIH MUSLIM 2577A

27. Muslim
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“(They like to) listen to falsehood, to devour anything forbidden. So if
they come to you (O Muhammad), either judge between them, or turn
away from them. If you turn away from them, they cannot hurt you in
the least. And if you judge, judge with justice between them. Verily,
Allah loves those who act justly.” (Surah al-Ma’idah, 42)
The Prophet £ said: “Judges are of three types; two types will be in the Hellfire
and one will be in Paradise. [ The first is] a man who knowingly judges without
the truth, and so he is in the Fire. [The second is] A judge who judges while
not knowing, thereby ruining the rights of the people. So, he is in the Fire.

9928

[The third is] a judge who judges with the truth, that is the one in Paradise.

Islam forbade us from giving or accepting bribes, for they promote
injustice, facilitate oppression, and wrongly influence judgments. The Prophet
4 said: “Allah curses the one who gives a bribe and the one who takes it.”*’

After thoroughly teaching the concepts of justice and fairness to his
Companions, reciting to them the multitude of verses which Allah revealed
on the topic, and engraining these principles in their hearts, the Prophet &
sent various Companions to put these Islamic virtues into practice in different
areas far beyond Madinah, most of which entered Islam and joined the Islamic
State towards the end of the Prophet’s life. The most prominent Companion
he sent was "Ali bin Abi Talib <, whom he sent to Yemen as a judge. While
advising him regarding the task at hand, the Prophet  told "Ali: “When two
litigants come to you, do not pass judgment for one of them until you hear
what the other has to say.”

Another prominent Companion sent as a judge to Yemen was Mu'adh bin
Jabal «. Before his departure, the Prophet #£ asked Mu'adh: “What will you
judge with?”

Mu'adh replied, “With the Book of Allah.”

The Prophet then asked, “And if you do not find [the answer therein]?”
Mu'adh said, “With the Sunnah of His Messenger.”

The Prophet again asked, “And if you do not find [the answer therein]?”

Mu'adh answered, “I will use my opinion to the best of my knowledge.”

28. Tirmidhi
29. Ahmad, Ibn Majah, and Tirmidhi
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The Prophet then said, “All praise be to Allah, who made the messenger of
the Messenger of Allah upon that which pleases His Messenger.” (Al-Albani

You know, don't judge a person,

do not pass judgement, unless you

have talked to them one on one.
k. LA

considered this hadith to be a forgery — needs critical evaluation)

Thus, the Prophet

During his reign as caliph, "Umar £ followed the same precedent left by
the Messenger of Allah #. He appointed Abu Musa al-Ash'ari < as a judge
and wrote to him a lengthy treatise advising him regarding his duty. Of what

*Umar wrote to Abu Musa was:

,‘ your justice, or being in your gatherings. Be so that no
" honorable person can hope in your injustice in their favor &
and no weak person despairs in your _]LlSthC :

“To procee:i&y Llban i i
Judging between people is a binding obligation
[from Allah] and a sunnah [of the Prophet] that must be 3
followed. Understand clearly when evidence is presented
before you and know that there is no benefit in speaking
the truth without practical application, and no benefit in
a single person despairing in receiving your attention, ’:
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: left no nation or tribe in the Islamic Ummah without
governors or judges that would establish justice and judge between the people.
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Proof is due from the plaintiff and the oath is due from the defendant.
Mutually satisfactory agreements between Muslims are allowed unless they make
permissible that which is prohibited or prohibit that which is permissible. You are
not prevented by the fact that you passed a judgment yesterday from returning to
the truth today — if you reviewed it in your mind and then were guided to what is
correct, for the truth is ever present, it is never invalidated by anything. Returning
to the truth after review is far better than continuing upon falsehood.

Understanding! Understanding is vital when things do not sit well in your
heart, issues that are not from the Book of Allah the Exalted or in the Sunnah of
His Prophet. Know the examples and the comparable issues, then make analogies
between things that correspond.

Appoint a set time for the plaintiff to produce his evidence if he requests it
and ensure the rights of whoever produces satisfactory evidence by granting the
proper judgment. This is more conducive to eliminating doubt and clearing up
confusion.

Do not grow weary or be worried while judging between litigants, for
presenting the truth where it is needed is an extraordinary deed that Allah rewards
for greatly.”*

There is no doubt that clear regulations and legislation wherein equality
between people is codified are essential components for a successful Islamic society
to flourish. A judiciary which can be relied on to preserve people’s rights and an
authority with the strength to allocate rights as they are due, uphold judgments, and
prevent oppression are also essentials that will apply these principles in society.
The result would be a safe and secure society, living honorable lives in the shade
of justice and equality, fruitful and successful, without the constant worry and fear
of oppression and transgression regarding their lives, honor, or wealth. This is the
society the Prophet £ aimed to build and taught his Companions to establish.

Based on these teachings, the scholars of Islam have produced countless
works deducing policies and extrapolating legislation for every day and age,
all with the aim of producing this ideal society and promoting these exemplary
values, based solely on the teachings of the Prophet #£. Unfortunately, much of
our Ummah 1s unaware of this knowledge and many leaders ignored it, resulting
in the widespread misguidance we see today.

30. A lam al-Mu,aqgeen: 1/85,86
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eace and
Security

reserving security is another essential human value

E needed for a functioning society. When the Prophet
# began his mission, the Arab world lived in a violent
society void of security. Chaos reigned in Arab lands;
the strong devoured the weak, travel was difficult if
not impossible for most people, security was only
somewhat achievable through brute force, such as
covenants between tribes that threatened whoever
harmed their constituents, and there was no universally
recognized law that guaranteed safety.

Allah reminded us in the Qur’an of the importance of security, pairing it

provision and sustenance. Allah the M, >
© b &5 1,40ads

Exalted said: g I A
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“(He) Who has fed them against

hunger and has made them safe
from fear.” (Surah Quraish, 4)
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He also said:
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“Allah has promised those among you who believe, and do righteous
good deeds, that He will certainly grant them succession to (the present
rulers) in the earth, as He granted it to those before them, and that He
will grant them the authority to practice their religion, that which He
has chosen for them (i.e., Islam). And He will surely give them in
exchange a safe security after their fear (provided) they (believers)
worship Me and do not associate anything (in worship) with Me.
But whoever disbelieved after this, they are the Fasiqun (rebellious,
disobedient to Allah).” (Surah an-Nur, 55)

As well as the verse
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“And We placed between them and the towns which We had blessed,
towns easy to be seen, and We made the stages (of journey) between

them easy (saying): “Travel in them safely both by night and day.””
(Surah Saba’, 18)

And:
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“In it are manifest signs (for example), the Magam (place) of Ibrahim;
whosoever enters it, he attains security. And Hajj (pilgrimage to
Makkah) to the House (Ka'bah) is a duty that mankind owes to Allah,
those who can afford the expenses (for one’s conveyance, provision
and residence); and whoever disbelieves [i.e., denies Hajj (pilgrimage
to Makkah), then he is a disbeliever of Allah], then Allah stands not in
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need of any of the "alamin (mankind and jinns).” (Surah Aal-"Imran,
97)

In the Qur’an, we find the words of Abraham:
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“And (remember) when
Ibrahim said: “O my Lord!
Make this city (Makkah) »
one of peace and security, .
and keep me and my sons [&&
away from worshipping *§4d
idols.” (Surah Ibrahim, 35) I

-

In Surah al-Baqgarah, Allah says:
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“And (remember) when We made the House (the Ka'bah at Makkah) a
place of resort for mankind and a place of safety. And take you (people)
the Magam (place) of Ibrahim [or the stone on which Ibrahim stood
while he was building the Ka'bah] as a place of prayer (for some of
your prayers, e.g. two Rak’at after the Tawaf of the Ka'bah at Makkah),
and We commanded Ibrahim and Isma’il that they should purify My
House (the Ka'bah at Makkah) for those who are circumambulating
it, or staying (I'tikaf), or bowing or prostrating themselves (there, in
prayer).” (Surah al-Bagarah, 125)

And in Surah al-An'am:

o A _ //./‘ >4 o - ,///,)/ - % .
4 () 55 A5 SNTA AR s SRy K 55 D 50T =
“It is those who believe (in the Oneness of Allah and worship none ;
but Him Alone) and confuse not their belief with Dhulm (wrong i.e., =
by worshipping others besides Allah), for them (only) there is security 1
¥
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and they are the guided.” (Surah al-An’am, 82)

And Allah reminded all cities and nations of the blessing when He said:
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“Did the people of the towns then feel secure against the coming of
Our Punishment by night while they are asleep? Or, did the people of
the towns then feel secure against the coming of Our Punishment in
the forenoon while they play? Did they then feel secure against the
Plan of Allah? None feels secure from the Plan of Allah except the
people who are the losers.” (Surah al-A'raf, 97-99)

As well as in the verse:
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“And Allah puts forward the example of a township (Makkah), that
dwelt secure and well content; its provision coming to it in abundance
from every place, but it (its people) denied the Favors of Allah (with
ungratefulness). So Allah made it taste the extreme of hunger (famine)
and fear, because of that (evil, i.e., denying Prophet Muhammad)
which they (its people) used to do.” (Surah an-Nahl, 112)

The Prophet # gave the Companions glad tidings many times that this religion
would one day spread far and wide and lead to peace and security. He # said
to "Adi bin Hatim «: “I swear by Allah, soon you will hear of a woman
leaving from Qadisiyya on her camel, traveling [safely] until she visits this
House [i.e., the Ka'bah], not fearing anything but Allah.”

He also said: “Allah will bring this matter [Islam] to fruition, such that a
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rider will travel [safely] from Sanaa to Hadramawt, not fearing anything but

Allah and the wolf against his sheep.”!

Safety and security in society is one of the most important goals of Islam,
and as such eradicating fear, insecurity, and their causes is a must. Of the
purposes behind the establishment of laws and the Islamic judicial system is

to uphold security and preserve lives. Allah the Exalted says:
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“Because of that We ordained for the Children of Israel that if anyone
killed a person not in retaliation of murder, or (and) to spread mischief
in the land - it would be as if he killed all mankind, and if anyone saved
a life, it would be as if he saved the life of all mankind. And indeed,
there came to them Our Messengers with clear proofs, evidences, and
signs, even then after that many of them continued to exceed the limits
(e.g. by doing oppression unjustly and exceeding beyond the limits
set by Allah by committing the major sins) in the land!” (Surah al-
Ma’idah, 32)
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And:“And (remember) when We took your covenant (saying): Shed
not the blood of your people, nor turn out your own people from their
dwellings. Then, (this) you ratified and (to this) you bear witness.”
(Surah al-Bagarah, 84)
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And: “And those who invoke not any other ilah (god) along with Allah,

31. Bukhari
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nor kill such life as Allah has forbidden, except for just cause, nor
commit illegal sexual intercourse and whoever does this shall receive
the punishment.” (Surah al-Furqgan, 68)
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As well as: “And do not kill anyone which Allah has forbidden, except
for a just cause. And whoever is killed (intentionally with hostility and
oppression and not by mistake), We have given his heir the authority
[(to demand Qisas, Law of Equality in punishment or to forgive, or to
take Diya (blood money)]. But let him not exceed limits in the matter
of taking life (i.e., he should not kill except the killer only). Verily, he
is helped (by the Islamic law).” (Surah al-Isra’, 33)

Likewise, the Prophet & emphasized in his teachings the importance of trust
and safety between people, as well as the prohibition of transgressing against
one another’s lives. This principle was so important that he had people recite
it in their oaths of allegiance to him. *Ubadah bin as-Samit < narrates:

“I gave the Messenger of Allah my oath along with a group of people.
The Prophet = said: ‘I take your oaths that you will not associate any partners
with Allah in worship; that you will not steal, fornicate, kill your children, or
bring forth a slander you invented from between your arms and legs, and that
you will not disobey me in what is right. Whoever among you fulfills [his
oath], then his reward is with Allah. Whoever commits any of these acts will
be punished for it in this world, and that will be an expiation and purification
for him. Whoever Allah conceals, then it is up to Him — He will punish him if
He wills, or He will forgive him if He wills.””*

Perhaps the most notable instances when the Prophet £ emphasized the
matter of security was during the Farewell Hajj. In his speech at “Arafah, he
said: “Which month do you know has the greatest sanctity?”

The people replied, “This month of ours [i.e., Dhul Hijjah].”

He asked, “Which land do you know has the greatest sanctity?”

They replied, “This land of ours [i.e., Makkah].”

32. Bukhari
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He asked, “Which day do you know has the greatest sanctity?”
They replied, “This day of ours [i.e., the Day of "Arafah].”

The Prophet # then said, “Indeed, Allah the Exalted has made your blood,
your wealth, and your honor inviolable between one another, except by due
right, just like the sanctity of this day, in this land, in this month. Have I not
relayed [the message]?”” He repeated this three times, each time the people
replied in the affirmative.

The Prophet said, “Beware! Do not go back to being disbelievers after me;
each one of you striking the neck of the other.”*

He also emphasized the importance of the blessing of security in general
when he said: “Whosoever begins the day secure in [the presence of] his
family, with his body in good health, and possessing provision for his dayj, it
is as though he possesses the whole world.”**

He emphasized the security of others as well. He said: “It is not permissible
for a Muslim to terrify another Muslim.”* He would often supplicate: “O
Allah, conceal my faults and soothe my fears.”¢

The Prophet £ used the authority of the Islamic State of Madinah to secure

33. Bukhari
34. Tirmidhi
35. Ahmad
36. Ahmad
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the surrounding lands and procure safety and peace for all people, Muslim or
not. For this reason, he # arranged a general covenant and a constitution of
peace with all Madinah’s inhabitants as soon as he arrived. In this agreement,
everyone agreed to defend the city, uphold peace, and refrain from allying
or aiding anyone who wished to attack or terrorize its inhabitants. He took
the task upon himself to follow up with all of Madinah’s affairs, ensuring the
safety and security of its citizens, and establishing Allah’s legal punishment
upon those who infringed on this security, regardless of their status.

In Bukhari’s authentic hadith collection, under a number of different
chapters, we have the narration of A’ishah % which clarifies the inviolable
nature of the sanctity of security. She says: “Some members of the Quraish
took up the cause of a woman from Banu Makhzum who stole. They said,
‘Who shall speak on her behalf?’ i.e., in front of the Messenger of Allah. So
they decided, ‘None has the ability to do so except Usamah bin Zayd, the
beloved of the Messenger of Allah.’

So Usamah spoke on her behalf to the Messenger of Allah. The Prophet
# became very angry and said, ‘O Usamah, do you intercede regarding one
of the legal punishments of Allah?!” He then gathered the people and said:
“Nations before you were destroyed because if one of their nobles stole, they
would forgive him, and if one of their poor stole, they would apply Allah’s
legal punishment on him. By Allah, if Fatimah the daughter of Muhammad
stole, I would cut off her hand.”*” This was because the legal punishment of
cutting the thief’s hands is a direct command of Allah:
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“Cut off (from the wrist joint) the hand of the thief, male or female,
as a recompense for that which they committed, a punishment by
way of example from Allah. And Allah is All-Powerful, All-Wise.
But whosoever repents after his crime and does righteous good deeds
(by obeying Allah), then verily, Allah will pardon him (accept his
repentance). Verily, Allah is Oft-Forgiving, Most Merciful.” (Surah
al-Ma’idah, 38-39)

37. Bukhari
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The Prophet implemented this legal punishment against the woman from
Banu Makhzum despite her nobility, the intercession of Usamah, and despite
the intercession of the Makkan nobles. He did this to emphasize the important
role this prescribed legal punishment has in maintaining security, particularly
regarding people’s wealth. It is obvious that any nation that implements this
legal punishment will see the rate of theft diminish, as it did during the time
of the Prophet £, until it was almost non-existent. Thus, the people lived in
security regarding the wealth.

Similarly, the prescribed legal punishment for murder was death, unless
the family of the victim were willing to forgive the murderer. Allah the Exalted
clearly said this in the verse:
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“And do not kill anyone which Allah has forbidden, except for a
just cause. And whoever is killed (intentionally with hostility and
oppression and not by mistake), We have given his heir the authority
[(to demand Qisas, Law of Equality in punishment or to forgive, or to
take Diyah (blood money)]. But let him not exceed limits in the matter
of taking life (i.e., he should not kill except the killer only). Verily, he
is helped (by the Islamic law).” (Surah al-Isra’, 33)
Qisas* as the punishment for murder prevented people from thinking so

easily of spilling blood as they once used to before Islam. Thus, Qisas in fact
preserves life, just as Allah the Exalted said:
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“And there is (a saving of) life for you in al-Qisas (the Law of Equality

in punishment), O men of understanding, that you may become al-

Muttaqun (the pious).” (Surah al-Baqarah, 179).
Likewise, Allah outlined the punishment for those who actively wage war
against Him, His Messenger, and the Muslims and spread corruption in the
land:

38. Legally prescribed retribution.
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“The recompense of those who wage war against Allah and His
Messenger and do mischief in the land is only that they shall be killed
or crucified or their hands and their feet be cut off on the opposite
sides, or be exiled from the land. That is their disgrace in this world,
and a great torment is theirs in the Hereafter. Except for those who
(having fled away and then) came back (as Muslims) with repentance
before they fall into your power; in that case, know that Allah is Oft-
Forgiving, Most Merciful.” (Surah al-Ma’idah, 33-34)

There was a group of men from the tribe of "Ukal who came to the Messenger
of Allah while they were ill. They requested provisions and aid, so he directed
them to a flock of his camels where they drank from the camels’ milk and urine
until they were fat and healthy again. In an act of pure treachery, they then
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killed the shepherd in a gruesome manner and chased away the guards. When
news of this reached the Prophet i, the men were captured and received their
punishment. So, we see that this punishment is reserved for the most brutal of
criminals who spread terror in the land, uproot covenants of security, deceive
and kill indiscriminately, and similar actions.

Despite this, the Prophet # showed us that the default is security and
forgiveness, even for enemies if they are not actively fighting against the
Muslims. He even entered Makkah during its conquest declaring to all his
enemies that whoever entered the home of Abu Sufyan would be secure,
whoever closed their door would be secure, and whoever entered the Sacred
Masjid would be secure.

The Prophet £ established safety and security in the state of Madinah and
outside of it by combining crime prevention, establishment of Allah’s legal
punishments, preservation of rights, organization of justice and judgment,
and enforcing peace. Religion, belief in Allah alone, provision, and security
are the main goals of humanity Allah outlined in His Words:

%@%ﬁj;u: A &}u: PRI ) <IN &5 bm%
“So let them worship (Allah) the Lord of this House (the Ka'bah in
Makkah). (He) Who has fed them against hunger and has made them
safe from fear.” (Surah Quraish, 3-4)
Allah grouped Tawhid, provisions, and security together in these verses, tying
them to the Ka'bah, the physical focal point of worship of all Muslims, to
symbolize Islam as a system. For that is the only way to truly actualize these
principles.



BUILDING & DEVELOPING

A Society of
Values and Manners>®

we take a general look at modern day societies, and
a specific glance at the Arab nations, we will see a
widespread decay of morals and values. It has reached
a point that a large segment of society has generally

adopted evil ways and deal with each other with the
worst of manners.

The Prophet 4 began his mission in Makkah, where members of that society
also had a lack of compassion and mercy in their dealings with one another.
The Prophet’s mission was to replace this harsh uncivilized society with a

39. Perhaps the best summary of how the Prophet Muhammad # built a society with the
best of manners and the loftiest values, and trained them to aim for excellence in all their
interactions is the section labeled “The Book of Manners” in Sahih Bukhari. Here one can
find over 120 headings detailing the Prophet’s guidance for excellence with the rich and
the poor, the old and the young, the neighbor and the stranger, and a guideline for mercy
and compassion with all people.
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more humane and caring one, to achieve perfect
harmony between the religious and civil aspects of
society.

As we know, the Quraish resisted the Prophet’s
Message from its first day. The Muslims endured this
resistance for many years, but after facing increasing
amounts persecution and oppression, they were
forced to leave Makkah and establish their society
elsewhere. They found refuge in Madinah where
they were hosted by the Ansar. The first step taken
by the Prophet # in establishing this society was to
form a bond between the Muhajirun and the Ansar,
a permanent brotherhood of faith. Allah the Exalted
references this brotherhood in His Words:
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“And those who, before them, had homes (in Madinah) and had
adopted the Faith, love those who emigrate to them, and have no
jealousy in their breasts for that which they have been given, and give
them (emigrants) preference over themselves, even though they were
in need of that. And whosoever is saved from his own covetousness,
such are they who will be the successful.” (Surah al-Hashr, 9)

This brotherhood was not exclusive to the Companions alone. Rather, it was a
precedent for all Muslim societies to come. Allah said in the verses after that:
“And those who came after them say:
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“Our Lord! Forgive us and our brethren who have preceded us in Faith,
and put not in our hearts any hatred against those who have believed.
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Our Lord! You are indeed full of kindness, Most Merciful.”” (Surah
al-Hashr, 10)

Purification of the soul, personal development, and building moral character
were all fundamental components of the Prophet’s Message. We see this in a
multitude of Qur’anic verses. For example, Allah says:
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“Similarly (to complete My
Blessings on you) We have
sent among you a Messenger
of your own, reciting to you
Our Verses (the Qur’an)
and sanctifying you, and
teaching you the Book (the
Qur’an) and the Hikmah
(i.e., Sunnah, Islamic laws
and Figh - jurisprudence), and teaching you that which you used not to
know.” (Surah al-Bagarah, 151)

And:
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“Indeed Allah conferred a great favor on the believers when He sent
among them a Messenger from among themselves, reciting unto them
His Verses, and purifying them, and instructing them (in) the Book (the
Qur’an) and Al-Hikmah [the wisdom and the Sunnah of the Prophet
(i.e., his legal ways, statements, acts of worship, etc.)], while before
that they had been in manifest error.” (Surah Aal "Imran, 164)

And:
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“He it is Who sent among the unlettered ones a Messenger from among
themselves, reciting to them His Verses, purifying them (from the filth
of disbelief and polytheism), and teaching them the Book and Al-
Hikmah. And verily, they had been before in mainfest error.” (Surah
al-Jumu’ah, 2)
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As well as:
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“Our Lord! Send amongst them a Messenger of their own who shall
recite unto them Your Verses and instruct them in the Book and Al-
Hikmah and sanctify them. Verily! You are the All-Mighty, the All-
Wise.” (Surah al-Bagarah, 129)

Likewise, the Prophet # informed us: “I was only sent to perfect the most
honorable characteristics.”® He also summarized religiosity by saying:

40. Ahmad




“Righteousness  is  [having]
excellent manners.”' He also
said: “The best of you are those

with the best manners.”*

Therefore, we see much of
Islamic teachings outlining proper
relationships and  legislating
the correct interaction between
individual members of society.
Logically, Islam focuses on the
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The best among
you are those
who have the

best manners
and character.

5 (Prophet Muhammad pbuh)

L B -

most important and most basic relationship first, and so we see the most
emphasis on children’s relationship with their parents and vice versa. By
commanding it directly through divine revelation, Allah the Exalted ordered
mercy, compassion, and understanding between one generation and the next.
We see the importance of this relationship in several places in the Qur’an,
especially since it is commonly paired with the obedience of Allah Himself.

Allah the Exalted said:
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“And your Lord has decreed that you worship none but Him, and that
you be dutiful to your parents. If one or both of them attain old age
in your life, say not to them a word of disrespect nor shout at them,
but address them in terms of honor and lower unto them the wing of
submission and humility through mercy, and say: “My Lord! Bestow
on them Your Mercy as they did bring me up when I was small.””
(Surah al-Isra’, 23-24)

Next, Allah directed our compassion and kind treatment towards our relatives.

Allah the Exalted says:

41. Ahmad
42. Bukhari
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“And give to the kindred his due and to the poor and to the wayfarer.

But spend not wastefully (your wealth) in the manner of a spendthrift.”
(Surah al-Isra’, 26)

The Prophet #£ exemplified these commands in every waking moment of his
life, and he was the most well-mannered individual, as attested to by friend
and foe. Allah Himself attested before all to this fact in His Words:
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“And verily, you (O Muhammad) are on an exalted standard of

character.” (Surah al-Qalam, 4)

Accordingly, Allah commanded us to take His Prophet as our role model.
Allah says:
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“Indeed in the Messenger of Allah you have a good example to follow

for him who hopes in (the Meeting with) Allah and the Last Day and
remembers Allah much.” (Surah al-Ahzab, 21)

Inspecting his daily life, we see that the Messenger of Allah # lived with the
utmost humility. He regularly visited the sick, followed funeral processions,
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and accepted the invitations of his community members regardless of their
social status. He disliked when people would stand for him, and he did not have
any trouble interacting humbly with the old and the young. When a traveler
would come to Madinah, he would have trouble singling out the Prophet in a
gathering. The Prophet i was generous, honorable, virtuous, self-reliant, brave,
patient, compassionate, gentle, and sincere, and he taught others to uphold these
same virtues. He took matters of hygiene seriously as part of the religion, such
as purification with water, as well as adorning oneself with pleasant scents, and
he instructed his Companions £ with the same.

Most importantly, he was the most excellent in his manners with Allah,
the Glorified and the Exalted. He embodied the understanding of true Tawhid,
which is not interacting with anyone or anything with the same manners
that are exclusive to Allah alone, manners like absolute obedience, complete
satisfaction in serving Him, assuming and expecting the best from Him, fully
relying on Him, fearing and hoping in Him, thanking Him, being reassured
by His mention, and being conscious and observant of Him in public and in
private.

Allah the Exalted says:
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“The believers are only those who,
when Allah is mentioned, feel a
fear in their hearts and when His
Verses (this Qur’an) are recited
unto them, they (i.e., the Verses)
increase their Faith; and they put
their trust in their Lord (Alone);
who establish prayer and spend
out of that We have provided
them.” (Surah al-Anfal, 2-3)
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He also says:
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“Therefore remember Me (by praying, glorifying, etc.). [ will remember
you, and be grateful to Me (for My countless Favors on you) and never
be ungrateful to Me.” (Surah al-Baqarah, 152)

And:
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“What is the matter with you, [that you fear not Allah (His punishment),
and] you hope not for reward (from Allah or you believe not in His
Oneness). While He has created you in (different) stages.”(Surah Nuh,
13-14)

As well as:
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“Whatever you (O Muhammad) may be doing, and whatever portion
you may be reciting from the Qur’an, - and whatever deed you
(mankind) may be doing (good or evil), We are Witness thereof, when
you are doing it. And nothing is hidden from your Lord (so much as)
the weight of an atom (or small ant) on the earth or in the heaven. Not
what is less than that or what is greater than that but is (written) in a
Clear Record.” (Surah Yunus, 61)

The Prophet & emphasized the importance of excellence in one’s approach
with one’s Lord. He £ said: “Have modesty from Allah as is His due; protect
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the head and what it contains, protect the insides and what it includes, and
remember death and trials.”* He also said: “Allah is more deserving of [your]
being modest than the people.”*

Repenting to Allah, seeking His forgiveness, and constantly returning to
Him are other qualities that fall under excellent manners with Allah. As Allah
says:
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“So flee to Allah, verily, I (Muhammad) am a plain warner to you from
Him.” (Surah al-Dhariyat, 50)

Allah also taught us that those who wish to show Him excellence would do
well to show reverence to His Words:
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“So, when the Qur’an is recited, listen
to it, and be silent that you may receive
mercy.” (Surah al-A'raf, 204)

Exhibiting only the most excellent manners with Allah is only logical, as He
is the source of all blessings. Allah reminds us:
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“And whatever of blessings and good things you have, it is from Allah.
Then, when harm touches you, unto Him you cry aloud for help.”
(Surah an-Nabhl, 53)

He is constantly showering us with His blessings and bestowing His favors
upon us, and He promises to continue doing so:
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43. Ahmad
44. Bukhari
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“Whoever works righteousness, whether male or female, while he (or
she) is a true believer (of Islamic Monotheism) verily, to him We will
give a good life (in this world with respect, contentment and lawful
provision), and We shall pay them certainly a reward in proportion
to the best of what they used to do (i.e., Paradise in the Hereafter).”
(Surah an-Nabhl, 97)

In addition, Allah paired excellence with Him with excellence with His
Prophet, commanding us to treat His Messenger with the utmost reverence.
Allah says:
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“O you who believe! Do not put (yourselves) forward before Allah
and His Messenger, and fear Allah. Verily! Allah is All-Hearing, All-
Knowing. O you who believe! Raise not your voices above the voice
of the Prophet, nor speak aloud to him in talk as you speak aloud to one
another, lest your deeds may be rendered fruitless while you perceive
not. Verily! Those who lower their voices in the presence of Allah’s
Messenger, they are the ones whose hearts Allah has tested for piety.
For them is forgiveness and a great reward. Verily! Those who call
you from behind the dwellings, most of them have no sense. And if
they had patience till you could come out to them, it would have been
better for them. And Allah is Oft-Forgiving, Most Merciful.” (Surah
al-Hujurat, 1-5)

Allah commands the Companions, and us, in the Qur’an to obey His Prophet:
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“Make not the calling of the Messenger (Muhammad) among you as
your calling of one another. Allah knows those of you who slip away
under shelter (of some excuse without taking the permission to leave,
from the Messenger). And let those who oppose the Messenger’s
commandment (i.e., his Sunnah legal ways, orders, acts of worship,
statements, etc.) (among the sects) beware, lest some Fitnah (disbelief,
trials, afflictions, earthquakes, killing, overpowered by a tyrant, etc.)
befall them or a painful torment be inflicted on them.” (Surah an-Nur,
63)

He also said:
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“...And whatsoever the Messenger gives you, take it, and whatsoever
he forbids you, abstain (from it), and fear Allah. Verily, Allah is Severe
in punishment.” (Surah al-Hashr, 7)

As well as:
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“But no, by your Lord, they can have no Faith, until they make you
(O Muhammad) judge in all disputes between them, and find in
themselves no resistance against your decisions, and accept (them)

with full submission.” (Surah an-Nisa’, 65)
And:
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“The only saying of the faithful believers, when they are called to Allah
(His Words, the Qur’an) and His Messenger, to judge between them,
is that they say: “We hear and we obey.” And such are the prosperous
ones (who will live forever in Paradise). And whosoever obeys Allah
and His Messenger, fears Allah, and keeps his duty (to Him), such
are the successful ones. They swear by Allah their strongest oaths,
that if only you would order them, they would leave (their homes for
fighting in Allah’s Cause). Say: “Swear you not; (this) obedience (of
yours) is known (to be false). Verily, Allah knows well what you do.”
Say: “Obey Allah and obey the Messenger, but if you turn away, he
(Muhammad) is only responsible for the duty placed on him (i.e.,
to convey Allah’s Message) and you for that placed on you. If you
obey him, you shall be on the right guidance. The Messenger’s duty is
only to convey (the message) in a clear way (i.e., to preach in a plain
way).”” (Surah an-Nur, 51-54)

Allah even taught the Companions it was not befitting of the respect due to
the Messenger that they depart from his presence during a gathering without
his permission:
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“The true believers are only those, who believe in Allah and His
Messenger, and when they are with him on some common matter,
they go not away until they have asked his permission. Verily! Those
who ask your permission, those are they who (really) believe in Allah
and His Messenger. So if they ask your permission for some affairs
of theirs, give permission to whom you will of them, and ask Allah

(\
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for their forgiveness. Truly, Allah is Oft-Forgiving, Most Merciful.”
(Surah an-Nur, 62)

The most perfect manners and the utmost excellence are due to Allah and
His Messenger. After that, the Prophet # taught us that the people are also
due their share of good treatment. He # said: “Whoever would be pleased
by being drawn away from the Fire and entered into Paradise should testify
that there is no god worthy of worship but Allah and that Muhammad is His
servant and His Messenger as death comes to him, and should treat the people
how he would like to be treated.”

Again, we see the perfect example
and role model in the Prophet
himself. He lived an ascetic lifestyle;
he dressed, ate, and drank in a simple
manner, always considering those

around him. One of the manners he

encouraged was spreading love among “SPRE D THE SALAAM

the people, and he taught that the first

step in doing so is to convey the salam* AMUNGST YUURSEL\IES”

to others. The Prophet # said: “By
the One in Whose Hand is my soul, MUSLIM
you will not enter Paradise until you

believe, and you shall not believe until
you love one another. Shall I inform you of something that will cause you to
love one another? Spread salam among each other.”*® The Prophet ¥ would
even greet the children as he passed them in the streets.

He also said: “Shall I tell you about who among you I love the most and
the ones who will be seated closest to me on the Day of Resurrection? The
ones among you with the best character, who lower themselves [in humility];
they love people and are loved by people.”’

This is another instance where the Prophet # was enacting a verse from
the Qur’an, as it was Allah who said:

45. Islamic greeting of peace.
46. Muslim
47. Bukhari
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“O you who believe! Enter not houses other than your own, until you
have asked permission and greeted those in them, that is better for you,
in order that you may remember.” (Surah an-Nur, 27)

The greeting of salam was also tied to humility in the Qur’an. Allah says:
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“And the slaves of the Most Beneficent (Allah) are those who walk
on the earth in humility and sedateness, and when the foolish address
them (with bad words) they reply with mild words of gentleness.”
(Surah al-Furgan, 63)

And the verses:
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“And walk not on the earth with conceit and arrogance. Verily, you can

neither rend nor penetrate the earth, nor can you attain a stature like
the mountains in height.” (Surah al-Isra’, 37)
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And walk not on the earth with

CONCEIT and ARROGANCE

QURAN (17:37)
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““And turn not your face away from men with pride, nor walk in
insolence through the earth. Verily, Allah likes not each arrogant
boaster. And be moderate (or show no insolence) in your walking,
and lower your voice. Verily, the harshest of all voices is the voice
(braying) of the donkey.”” (Surah Lugman, 18-19)

The Prophet # said: “Indeed, Allah loves gentleness in all matters.”*® He also
said: “Gentleness is not included in anything except it beautifies it.”* And we
see this in many instances when he interacted with his Companions .

This was a characteristic that Allah placed in His Prophet #. Allah the
Exalted sayS'
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“And by the Mercy of Allah, you dealt with them gently. And had you
been severe and harsh-hearted, they would have broken away from
about you; so pass over (their faults), and ask (Allah’s) Forgiveness
for them; and consult them in the affairs. Then when you have taken a
decision, put your trust in Allah, certainly, Allah loves those who put
their trust (in Him).” (Surah Aal "Imran, 159)

Allah commanded His Prophet % with compassion and gentleness:
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“...And lower your wings for the believers (be courteous to the fellow
believers).” (Surah al-Hijr, 88)
And:
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“And be kind and humble to the believers who follow you.” (Surah
al-Shu'ara, 215)

48. Bukhari
49. Muslim
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Allah informed us that of the manifestations of this mercy and gentleness was
the Prophet’s deep love for his Ummah and his eagerness to serve and protect
them. Allah says:
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“Verily, there has come unto you a Messenger from amongst yourselves
(i.e., whom you know well). It grieves him that you should receive any
injury or difficulty. He is anxious over you (to be rightly guided, to
repent to Allah, and beg Him to pardon and forgive your sins, in order
that you may enter Paradise and be saved from the punishment of the
Hell-fire), for the believers (he is) full of pity, kind, and merciful.”
(Surah at-Tawbah, 128)
All throughout his life, we see examples of the Prophet’s exemplary
character, compassion, and generosity. When revelation first began, and he
was apprehensive of what the future held, his wife Khadijah i reassured him
by reminding him of his character. At that crucial moment, he was fearful, but
she told him: “Never! I swear By Allah, He will never disgrace you. You keep
good relations with your kith and kin, help the poor and the destitute, serve
your guests generously and assist the needy and those afflicted by calamity.”*°
Commenting on this event in his book Akhlag An-Nabi Fi Al-Qur’an Was-
Sunnah [The Character of the Prophet %= As Taken From the Qur’an and
Sunnah], Ahmed ibn "Abdil-Aziz Al-Haddad writes: “Indeed good manners
and characteristics protect a person from an evil ending.”!

When the Prophet £ entered Makkah, he was technically a conqueror, but

50. Bukhari
51. Akhlag An-Nabi Fi AlI-Qur’an Was-Sunnah
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he rode in with his head lowered in humility, praising Allah, and showing no
signs of arrogance. He was the first to enact the teachings of humbleness, as
he told the Companions: “Indeed, Allah the Exalted has revealed to me that
you should humble yourselves, such that no one should boast over the other.”>?

Anas narrates to us the Prophet’s #& humble character: “The Messenger of
Allah £ would visit the sick, follow the funeral procession, ride donkeys, and
respond to invitations from slaves. On the day of Banu Quraidha, he was on
a donkey bridled with palm fibers on which was a saddle also of palm fibers.*?

Not only would he often ride a donkey instead of a horse or a camel, the
Prophet £ also showed he was not too proud to have someone ride behind
him. In countless narrations, we see that he would often carry behind him
Usamabh ibn Zayd, "Abdullah ibn *Abbas, or one of his wives.*

In another manifestation of humility, we see that the Prophet % would
often work alongside his Companions s, engaging in the same type of work
directly by their sides. For example, he worked with them during the building
of his Masjid in Madinah and during the digging of the Trench. He # also
performed household chores. *Aishah % even described him as “constantly
in the service of his family.”*

Allah referenced this in the verse:
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“O you who believe! Enter not the Prophet’s houses, except when
leave is given to you for a meal, (and then) not (so early as) to wait

52. Ibn Majah
53. Tirmidhi
54. Ibn Majah
55. Bukhari
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for its preparation. But when you are invited, enter, and when you
have taken your meal, disperse, without sitting for a talk. Verily, such
(behavior) annoys the Prophet, and he is shy of (asking) you (to go),
but Allah is not shy of (telling you) the truth. And when you ask (his
wives) for anything you want, ask them from behind a screen, that is
purer for your hearts and for their hearts. And it is not (right) for you
that you should annoy Allah’s Messenger, nor that you should ever
marry his wives after him (his death). Verily! With Allah that shall be
an enormity.” (Surah al-Ahzab, 53)

Allah inspired him to be the people’s perfect example for humility, moderation,
and balance between focus on the worldly life and the Hereafter, while
simultaneously making the Hereafter the priority and not being distracted by
the worldly life.

Ponder the following verses and you will see that Allah the Exalted
teaches a Muslim to be balanced; not going to extremes in pursuing worldly
pleasures, but not going so far as to declare them unlawful either.

Allah the Exalted says:
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“Beautified for men is the love of things they covet; women, children,
much of gold and silver (wealth), branded beautiful horses, cattle and
well-tilled land. This is the pleasure of the present world’s life; but
Allah has the excellent return (Paradise with flowing rivers, etc.) with
Him.” (Surah Aal "Imran, 14)

Allah also says:

z a5or ,/> P WA R R e N

& () 5548 58 o ST 38 A 3l 15 LK G
“Say (O Muhammad): “Who has forbidden the adoration with clothes
given by Allah, which He has produced for His slaves, and At-Taiyibat

[all kinds of Halal (lawful) things] of food?” Say: “They are, in the
life of this world, for those who believe, (and) exclusively for them
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(believers) on the Day of Resurrection (the disbelievers will not share
them).” Thus We explain the Ayat (Islamic laws) in detail for people
who have knowledge.” (Surah al-A'raf, 32)

And:
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“But seek, with that (wealth) which Allah has bestowed on you, the
home of the Hereafter, and forget not your portion of legal enjoyment
in this world, and do good as Allah has been good to you, and seek not
mischief in the land. Verily, Allah likes not the Mufsidun (those who
commit great crimes and sins, oppressors, tyrants, mischief-makers,
corrupts).” (Surah al-Qasas, 77)

And:
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“... But of mankind there are some who say: “Our Lord! Give us (Your
Bounties) in this world!” and for such there will be no portion in the
Hereafter. And of them there are some who say: “Our Lord! Give us
in this world that which is good and in the Hereafter that which is
good, and save us from the torment of the Fire!” For them there will
be allotted a share for what they have earned. And Allah is Swift at
reckoning.” (Surah al-Baqarah, 200-202)

Another example of the Prophet’s beautiful character was his closeness
with his Companions . For example, on one occasion he told Mu'adh ibn
Jabal: “O Mu'adh, I swear by Allah that I love you. I advise you not to leave
off saying ‘O Allah give me strength in remembering and mentioning You,
thanking You, and worshipping You in the most excellent fashion [A/lahumu
a’ini “ala thikrika, wa shukrika, wa husni “ibadatik]’ after every prayer.”%

56. Ahmad
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The Prophet # said: [
If one of you loves your B “If any of you loves
brother, then inform him. his bratt ool b
- tell him that he loves him”
Muhammad &

Likewise, he encouraged
any action that would
spread love in the society,
like giving gifts and visiting
one another, and greeting
people with a smile. He
# said: “Your smile in the
face of your brother is a
[form of] charity.”®

The Prophet # also
taught us that we should

greet one another with the best possible greeting, even better than the one we
receive, as Allah the Exalted said:
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“When you are greeted with a greeting, greet in return with what is
better than it, or (at least) return it equally. Certainly, Allah is Ever a
Careful Account Taker of all things.” (Surah an-Nisa’, 86)
This concept of greeting is so important in Islam and was given so much

emphasis by the Prophet %, that Bukhari placed entire sections in his hadith
collection devoted to spreading the salam and greeting fellow Muslims.

Just as Allah commands in the Qur’an to be humble, He also forbid
arrogance and dealing with people unjustly. Allah says:
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57. Ahmad
58. Tirmidhi
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And He also commanded us to reconcile
between any Muslims who are fighting or differing with one another:
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“O you who believe! Let not a group scoff at another group, it may be
that the latter are better than the former; nor let (some) women scoff
at other women, it may be that the latter are better than the former, nor
defame one another, nor insult one another by nicknames. How bad is
it, to insult one’s brother after having Faith? And whosoever does not
repent, then such are indeed Zalimun (wrong-doers, etc.). O you who
believe! Avoid much suspicions, indeed some suspicions are sins. And
spy not, neither backbite one another. Would one of you like to eat
the flesh of his dead brother? You would hate it (so hate backbiting).
And fear Allah. Verily, Allah is the One Who accepts repentance, Most
Merciful. O mankind! We have created you from a male and a female,
and made you into nations and tribes, that you may know one another.
Verily, the most honorable of you with Allah is that (believer) who has
At-Tagwah [i.e., one of the Muttaqun (pious - see V. 2:2). Verily, Allah
is All-Knowing, All-Aware.” (Surah al-Hujurat, 11-13)

Allah emphasized that all Muslims are part of the same brotherhood:
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“The believers are nothing else
than brothers (in Islamic religion). SU MAKE REGUNG"-"-\TIUN
So make reconciliation between BETWEEN YOUR BHUTHERS
your brothers, and fear Allah, that AND FEAR AU.AH THATS

you may receive mercy.” (Surah al- YOU MAY RECEWE MERCY.

Hujurat, 10) - QURAN, SURAH AL-HUJURAT | 48:10
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“And if two parties or groups among the believers fall to fighting,
then make peace between them both, but if one of them rebels against
the other, then fight you (all) against the one that which rebels till it
complies with the Command of Allah; then if it complies, then make
reconciliation between them justly, and be equitable. Verily! Allah
loves those who are equitable.” (Surah al-Hujurat, 9)

Allah and His Messenger forbid us from backbiting or belittling one another.
Allah the Exalted says:
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““And turn not your face away from men with pride, nor walk in
insolence through the earth. Verily, Allah likes not each arrogant
boaster.”” (Surah Lugman, 18)
The Prophet £ said: “It is enough of an evil for a person to belittle his Muslim
brother.”’

Allah encourages us in the Qur’an to forgive one another and forget past
grievances:
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“O you who believe! Al-Qisas (the
Law of Equality in punishment)
is prescribed for you in case of
murder: the free for the free, the
slave for the slave, and the female
for the female. But if the killer
is forgiven by the brother (or the
relatives, etc.) of the killed against
blood money, then adhering to it

with fairness and payment of the |
59. Tirmidhi
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blood money, to the heir should be made in fairness. This is an alleviation
and a mercy from your Lord. So after this whoever transgresses the
limits (i.e., kills the killer after taking the blood money), he shall have
a painful torment.” (Surah al-Baqgarah, 178)

Allah also says:
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“And let not those among you who are blessed with graces and wealth
swear not to give (any sort of help) to their kinsmen, the poor, and
those who left their homes for Allah’s Cause. Let them pardon and
forgive. Do you not love that Allah should forgive you? And Allah is
Oft-Forgiving, Most Merciful.” (Surah an-Nur, 22)

And:
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“The recompense for an evil is an evil like thereof, but whoever
forgives and makes reconciliation, his reward is due from Allah.
Verily, He likes not the Zalimun (oppressors, polytheists, and wrong-
doers, etc.).” (Surah ash-Shura, 40)

And:
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“The good deed and the evil deed cannot be equal. Repel (the evil)
with one which is better (i.e., Allah ordered the faithful believers to
be patient at the time of anger, and to excuse those who treat them

badly), then verily, he, between whom and you there was enmity, (will
become) as though he was a close friend.” (Surah Fussilat, 34)

Also:
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Al Ma'idah | Verse 13

“And march forth in the way
(which leads to) forgiveness from
your Lord, and for Paradise as
wide as are the heavens and the
earth, prepared for al-Muttaqun.
Those who spend [in Allah’s Cause - deeds of charity, alms, etc.] in
prosperity and in adversity, who repress anger, and who pardon people;
verily, Allah loves al-Muhsinun (the good-doers).” (Surah Aal "Imran,
133-134)

To further show the importance of safeguarding Muslim society from any ill
will or harboring evil feelings, Allah the Exalted even forbid secret gathering
where people plot against one another or mention each other with evil:
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“There is no good in most of their secret talks save (in) him who orders
Sadaqah (charity in Allah’s Cause), or Ma'ruf (Islamic Monotheism
and all the good and righteous deeds which Allah has ordained), or
conciliation between mankind, and he who does this, seeking the good
Pleasure of Allah, We shall give him a great reward.” (Surah an-Nisa’,
114)

Instead, people should constantly advise one another with good. Allah the
Exalted says:
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“Then he became one of those who believed, and recommended one
another to perseverance and patience, and (also) recommended one
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another to pity and compassion.” (Surah al-Balad, 17)

The Prophet # taught us that this mercy was an identifying component of a
Muslim society. He said: “The believers, in their mutual kindness, compassion,
and sympathy, are just like one body. When one of the limbs suffers, the

whole body responds to it with wakefulness and fever.”®

mercy upon those

of His slaves who -—

> are merciful.

In addition to building a strong successful society, this mutual compassion
and mercy also leads to Mercy of Allah Himself. The Prophet # said: “Allah
only bestows mercy upon those of His slaves who are merciful.”®!

He # also said: “Have mercy on those on earth, and the One in the heavens
962

will have mercy on you.

We can see how seriously the Prophet # took these concepts in many
instances in his life. For example, he even considered the young and the weak
during his prayer, out of mercy for them. He # said: “Whenever I start the
prayer, I intend to prolong it, but on hearing the cries of a child, I cut short the
prayer because I know that the cries of the child will incite his or her mother’s

emotions.”®

60. Muslim
61. Bukhari
62. Tirmidhi
63. Bukhari
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- Your slaves are your brothers. Allah has
placed them under your hands [authority]

The Prophet £ would make sure to show compassion to the slaves and the
servants, people whose lives were less likely to receive mercy in Arab society.
He taught that freeing a slave was of the greatest acts that brought one closer
to Allah, and an important way to expiate a number of different sins. Islam
eliminated many of the means of enslavement and produced many new means
of emancipation. Thus, the influx of slaves was dramatically reduced, and the
rate of emancipation soared. In addition, he taught compassion towards this
sector of society. The Prophet # said: “Your slaves are your brothers. Allah
has placed them under your hands [authority]. Whoever has his brother under
his hand, he should feed him from the same food he eats and clothe him with
the same clothes he wears. Do not burden them with work they cannot bear,
and if you do, then aid them. None of you should say ‘My slave, my she-
slave’, instead you should say ‘My young boy, my young girl.””¢*

The mercy of Islam and the compassionate teachings of the Prophet &
extend past Muslims and even mankind, for we have even been commanded
with mercy and compassion towards animals. Compassion in feeding,
sheltering, and working animals are all teachings of Islam. Any act of kindness
to an animal is encouraged, as the Prophet £ said: “In every living creature
64. Ahmad
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is a reward.”®
He # also said: “Whoever does not show mercy will not be shown mercy.”*

Likewise, we have been forbidden from torturing any creature, or killing
it without a justifiable reason. Emphasizing on how severe this prohibition is,
the Prophet # said: ““A woman entered the Hellfire because of a cat which she

had imprisoned until it died. She entered
the Hellfire because of it; she neither gave
it food and water in its imprisonment, nor
did she set it free to eat from the vermin of
the earth.”¢’

He # also said: “Allah curses anyone
who uses anything with a soul as a target.”®

These animal rights were the first of
their kind. Islam introduced them to the
world centuries before any other nation
inscribed them into law. Allah the Most
Merciful commanded His servants with
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“ALLAH DOES
NOT BURDEN A

SOUL BEYOND
THAT IT CAN

this mercy and these compassionate laws,
so that they can lead the world with His
guidance, and relay His Mercy to all

BEAR..”

creatures, not just humans.

Islam also taught us to be in the constant
service of people, to aid the needy and stand with the afflicted. At the same
time, we were commanded with lifting any source of harm the people suffer
from and were ourselves forbidden from harming them. Allah the Exalted
says:
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65. Bukhari
66. Bukhari
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“And let not those among you who are blessed with graces and wealth
swear not to give (any sort of help) to their kinsmen, the poor, and
those who left their homes for Allah’s Cause. Let them pardon and
forgive. Do you not love that Allah should forgive you? And Allah
is Oft-Forgiving, Most Merciful. Verily, those who accuse chaste
women, who never even think of anything touching their chastity and
are good believers, are cursed in this life and in the Hereafter, and for
them will be a great torment, On the Day when their tongues, their
hands, and their legs or feet will bear witness against them as to what
they used to do. On that Day Allah will pay them the recompense of
their deeds in full, and they will know that Allah, He is the Manifest
Truth.” (Surah an-Nur, 22-25)

We were also commanded to treat our neighbors in the most excellent manner,
and to make a strong effort to be kind to them. Allah says:
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“Worship Allah and join none with Him in worship, and do good to
parents, kinsfolk, orphans, the poor, the neighbor who is near of kin, the
neighbor who is a stranger, the companion by your side, the wayfarer
(you meet), and those whom your right hands possess. Verily, Allah
does not like such as are proud and boastful.” (Surah an-Nisa’, 36)
Likewise, the Prophet
said: “Whoever believes R
in Allah and the Last Day | LOVE
should not harm their YOUR.
neighbor.”® He also said: NE iGHBOR
“Jibreel  continued  to
advise me regarding good

69. Bukhari
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treatment of the neighbor until I assumed he would [also] allot him a portion
of the inheritance.””°

And he ¢ said: “I swear, he does not believe, I swear he does not believe.”
He was asked, “Who, O Messenger of Allah?” He : responded, “The one
whose neighbor feels unsafe from his harm.””!

Being kind to one’s neighbors is not limited to the Muslims only; it is for
any neighbor. Allah the Exalted said:
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“Allah does not forbid you to deal justly and kindly with those who
fought not against you on account of religion and did not drive you
out of your homes. Verily, Allah loves those who deal with equity. It is
only as regards those who fought against you on account of religion,
and have driven you out of your homes, and helped to drive you out, ®
that Allah forbids you to befriend them. And whosoever will befriend
them, then such are the Zalimun (wrong-doers those who disobey
Allah).” (Surah al-Mumtahana, 8-9)

Allah even tells the believers to be kind to prisoners of war, even though they
are from the enemy who is warring against the Muslims:
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“And they give food, in spite of their love for it (or for the love of
Him), to the poor, the orphan, and the captive, (saying): “We feed you
seeking Allah’s Countenance only. We wish for no reward, nor thanks
from you.”” (Surah al-Insan, 8-9)
The Prophet &£ commanded the believers to treat the war prisoners well during
the aftermath of various battles, and the Companions & did so. They fed them
from the same food that they themselves ate, and treated them kindly to the
extent that many of them accepted Islam eventually.

70. Bukhari
71. Bukhari
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Generosity and giving are the traits
that this Ummabh is taught to embody in
all aspects of life. The biggest example
of this lies in the Islamic injunction to
give from one’s wealth to those who are
less fortunate, i.e., zakat and sadaqah,
which are mentioned alongside prayer in
multiple places in Islamic scripture. For
example, the Words of Allah the Exalted:
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“Verily, man was created very impatient; irritable (discontented) when
evil touches him; And niggardly when good touches him; except those
devoted to Salat (prayers) Those who remain constant in their Salat
(prayers); and those in whose wealth there is a known right, For the
beggar who asks, and for the unlucky who has lost his property and
wealth, (and his means of living has been straitened); and those who
believe in the Day of Recompense.” (Surah al-Ma'arij 19-26)

And:
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“As for him who gives (in charity) and keeps his duty to Allah and
fears Him, and believes in the best [reward], We will ease him toward
ease. But he who is greedy miser and thinks himself self-sufficient,
and denies the best [reward], We will ease him toward difficulty. And
what will his wealth benefit him when he goes down (in destruction)?
Indeed, [incumbent] upon Us is guidance, and truly, unto Us (belong)
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the last (Hereafter) and the first (this world).” (Surah al-Layl, 5-13)

And:
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“Not upon you is their guidance, but Allah guides whom He wills.
And whatever you spend in good, it is for yourselves, when you spend
not except seeking Allah’s Countenance. And whatever you spend in
good, it will be repaid to you in full, and you shall not be wronged.”
(Surah al-Bagarah, 272)

Also:
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“O you who believe! Spend of that with which We have provided
for you, before a Day comes when there will be no bargaining, nor
friendship, nor intercession. And it is the disbelievers who are the

Zalimun (wrong-doers, etc.).” (Surah al-Baqarah, 254)

Likewise, in the teachings of the Prophet &,
he encouraged generosity and giving, for he
said, “Indeed, Allah is Jawwad (Generous)
and He loves generosity.”’”> He taught us to
stay well away from the opposite, negative
traits: “Beware of stinginess because it
doomed those who were before you; it
incited them to shed blood and treat the
unlawful as lawful.””?

These blessed teachings shaped the
understanding of the early followers of Islam,
the Companions s, for they witnessed the

72. Tirmidhi
73. Muslim

ALLAH IS THE MOST
GENEROUS AND KIND

From Salman (may Allah be pleased with him), the Messenger of Allah % said:

Your Lord, may He be blessed and exalted, is
Kind and Most Generous, and He is too kind
to let His slave, if he raises his hands to Him,
bring them back empty.

[Abu Dawood, classed as saheeh by Shaykh al-Albaani in
Saheeh Abi Dawood]
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noble traits in the character of the
Prophet £ as they lived their lives
in his blessed presence. He would
advise, for example, “Protect
yourself from the Fire, even if it
be only with half a date (given in
charity),”™ and his actions would
match his words. The Muslims
would then compete to follow in

his footsteps, and they would compete to give the most in sadaqah to worthy
causes and to those who desperately needed the financial help. "Uthman bin
‘Affan « is a notable example in this regard, for Allah blessed him with
wealth, and he loved to give it freely for the sake of Allah, such as when he
donated an enormous sum during the difficult time when the Muslims were

preparing for the Battle of Tabuk.

Another very important trait that Prophet Muhammad # embodied was
faithfulness and sticking to his word, and he insisted that every Muslim follow

this as well, even with their enemies.
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“Righteousness is not that you turn your faces toward the east or the
west, but [true] righteousness is [in] one who believes in Allah , the
Last Day, the angels, the Book, and the prophets and gives wealth, in
spite of love for it, to relatives, orphans, the needy, the traveler, those
who ask [for help], and for freeing slaves; [and who] establishes prayer
and gives zakah; [those who] fulfill their promise when they promise;
and [those who] are patient in poverty and hardship and during battle.
Those are the ones who have been true, and it is those who are the
righteous.” (Surah al-Bagarah, 177)

74. Bukhari
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Allah the Exalted also said:
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“O you who believe! Fulfill (your) obligations. Lawful to you (for

food) are all the beasts of cattle except that which will be announced to

you (herein), game (also) being unlawful when you assume Thram for

Hajj or "Umrah. Verily, Allah commands that which He wills.” (Surah

al-Ma’idah, 1)

Honesty, in general, is of the utmost importance in a Muslim. Another aspect
of honesty is trustworthiness. Prophet Muhammad #, of course, was a shining
example of this, for he was known as ‘the Honest, the Trustworthy’ among
the people of Makkah even before Islam, and they were happy to keep things
with him for safekeeping even after they showed their enmity towards him,
for they knew he would never breach their trust.

The Prophet £ said: “Adhere to honesty, for honesty leads to good deeds
and good deeds lead to Paradise, and a man will continue to speak the truth
and makes truth his object until he is recorded as truthful before Allah. Avoid
falsehood, for falsehood leads to wickedness and wickedness leads to Hell,
and a man will continue to speak falsehood and make falsehood his object
until he is recorded as a liar before Allah.””

He also said: “There are three signs of a hypocrite: When he speaks, he
lies; when he makes a promise, he breaks it; and when he is trusted, he betrays
his trust.”’

Regarding social interaction, and especially interacting with one’s
family and relatives, Islam places great value in ensuring that there is social
cohesion on every level, which acknowledging that clashes and usual day-
to-day problems will occur. For this reason, the default rule with regards to
treating other people is to show kindness and treat them as you want to be
treated, but if problems arise, then there are also steps to take to ensure that a
reasonable resolution can be found. For example, in a marriage, both spouses
are encouraged to treat each other well, and Islam informs each of them of
their duties towards the other, as well as the rights they have. However, in the

75. Muslim
76. Bukhari
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event of a conflict between a husband and wife, divorce is permitted as a final
resort, after other avenues are attempted. Some of the duties in an Islamic
marriage are: spending on the family, raising children, ensuring they have
access to a good education, respecting one another, maintaining the home,
and so on. The benefit of clearly outlining duties is that each party knows
what to expect and what they owe.

The Qur’an is a book of guidance and thus it includes spirituality as well
as laws that Muslims should follow to live blessed lives. In the Qur’an, one
can also find warnings from Allah to those who might wish to overstep the
boundaries and break Allah’s laws. Perhaps one can look at Surah al-Bagarah
verses 226-237 to see an example of the laws of Allah mentioned in the Qur’an.

The topic of marriage is covered in the Qur’an in some detail, beginning
with the engagement process and some rules regarding it, and even including
rules to follow in the event of conflict or divorce, in order to ensure that each
party’s rights are not oppressed. Allah the Exalted said:
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“O you who have believed, it is not lawful for you to inherit women
by compulsion. And do not make difficulties for them in order to
take [back] part of what you gave them unless they commit a clear
immorality. And live with them in kindness. For if you dislike them
- perhaps you dislike a thing and Allah makes therein much good.”
(Surah an-Nisa’, 19)
In fact, this Surah itself'is titled an-Nisa’, i.e., Women, as a blessing to women
from their Creator, Allah, and to show their importance and honor in society.
In an Islamic household, the mother is the most precious member in the
family, and she deserves the utmost honor, love, and respect, even when a
child grows into adulthood.

Allah the Exalted said:

550 = Ja ) sl st At oo S0 56 e ;,.,;

%@ Py ) wyv“éd U‘ oy

“And among His Signs is that He created for you wives from among
yourselves, that you may find repose in them, and He has put between
you affection and mercy. Verily, in that are indeed signs for a people
who reflect.” (Surah Ar-Rum, 21).
This is the depiction of a Muslim household; it is one of love and mercy
and serenity. For that reason, zina, i.e., adultery and fornication, was made
impermissible, for it tears at the fabric of a solid household and creates many
social problems, such as children being born out of wedlock and subsequently
raised by single parents — typically mothers. It creates evil desires in husbands
and wives, causes diseases to spread, resulting in the weakening of the moral
compass of society, and as such it is considered one of the major sins in Islam.
In fact, both men and women are commanded to lower their gaze from that
which they are not permitted to see, because that is the first step.

Allah the Exalted said:
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“Tell the believing
men to lower their

gaze (from looking
at forbidden things),

And do not approach unlawful sexual intercourse. and protect their
Indeed, it is ever an immorality and is evil as a way.
Surat Al-Isra 17:32.

private parts (from
illegal sexual acts,
etc.). That is purer for
them. Verily, Allah is
All-Aware of what
they do. And tell the
believing women to
lower their gaze (from
looking at forbidden
things), and protect
their private parts
(from illegal sexual acts, etc.) and not to show off their adornment
except only that which is apparent and to draw their veils all over
Juyubihin (i.e. their bodies, faces, necks and bosoms, etc.) and not to
reveal their adornment except to their husbands, their fathers, their
husband’s fathers, their sons, their husband’s sons, their brothers or
their brother’s sons, or their sister’s sons, or their (Muslim) women
(i.e. their sisters in Islam), or the (female) slaves whom their right
hands possess, or old male servants who lack vigor, or small children
who have no sense of the shame of sex. And let them not stamp their
feet so as to reveal what they hide of their adornment. And all of you
beg Allah to forgive you all, O believers, that you may be successful.”
(Surah an-Nur, 30-31)
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One who reflects upon these verses can see the deep wisdom behind the
injunction for a man to lower his gaze, and for a woman to do likewise, for it
serves as a protection and preventative measure, lest they fall into evil action.
Furthermore, it strengthens the bond between the spouses, for they do not
desire others, and the trust between them grows.

The topic of oppression, or transgression, is often tackled in Islamic
scripture. That is because it is a broad theme that encompasses many evil
actions. Allah the Exalted said:
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“And whoever commits injustice among you - We will make him taste
a great punishment.” (Surah al-Furgan, 19)
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OF ThE SUPPLICATION

OF ThHE OPPRESSED.
FOR THERE ISNO BARRIER
BETWEEN IT AND ALLAR.

[SAHIH AL-BUKHARI 4096]

Prophet Muhammad £ said: “Beware of the supplication of the oppressed, for
there is no barrier between it and Allah.””’

Islam teaches us to stay away from envy:
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“Or do they envy people for what Allah has given them of His bounty?
77. Bukhari
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But we had already given the family of Abraham the Scripture and
wisdom and conferred upon them a great kingdom.” (Surah an-Nisa’,
54)

From cheating: “He who deceives us is not from us.””®

And insincerity:
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“So woe to those
who pray [but] who
are heedless of their
prayer - Those who
make show [of their
&jﬁ\.&;./é% u;};&:&@ 7", ,"’335, de.eds] and Wlthhold

[simple] assistance.”
SO WOE TO THOSE WHO PRAY (4) [BUT] WHO ARE

HEEDLESS OF THEIR PRAYER - (5) (Surah al-Ma'un, 4-7)

SURAH AL-MA'UN AYAH [4&5]

The Prophet % said:
“What I fear most for you
is the lesser shirk.” They
asked, “What is lesser
shirk?” He replied, “ar-
Riya’.” (i.e., doing deeds
to show off; to be seen;
insincerity.)

Other sins that
can destroy a person are arrogance and being amazed by one’s own

accomplishments. The Prophet 4 warned us that we should never become
deluded by our wealth, strength, status, or even our actions — including acts
of worship, for everything we have is but a blessing from Allah. He £ said,
“No one’s deeds will enter them into Paradise.” The companions asked, “Not
even yours, O Messenger of Allah?” He said, “Not even mine, unless Allah

engulfs me in His mercy.””

78. Muslim
79. Muslim
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Laziness

TOMORROW
NEXT DAY

Another trait that Muslims are taught to stay well away from is laziness
and lethargy. The Prophet = used to supplicate regularly and he taught us to
do likewise:

“O Allah! T seek refuge in You from helplessness (to do good),

indolence, cowardice, senility, and miserliness; and I seek Your

Protection against the torment of the grave and the trials of life and
death.”®

Perhaps one of the most important lessons that Islam brings forth is the
necessity of using one’s time wisely, organizing it properly, working during
the daytime and resting during the night, and avoiding that which does not
benefit. Even in the five daily prayers, one can observe the importance Islam
places on organizing one’s time, for a person’s life is made up of the time
he or she is allotted in this world, and all that truly matters is how he or she
uses it. Actions can be divided into three categories: worldly work, worship,
and rest. Though a Muslim strives to live life for the sake of Allah, it is still
essential to allow time for this worldly life, as well as resting one’s soul.

Thus it becomes clear that all these teachings and laws come together to
form a perfect religion, and it was observed in the life of the Prophet # as
an example for his Companions :, as well as the rest of mankind, for we
continue to learn from his life to this very day.

80. Muslim
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Military growth

the beginning, the Messenger of Allah # called
people to Islam in Makkah secretly for approximately
three years, and then he began to do so publicly. As
we mentioned, many among the Quraish tormented
him and his Companions & as a result, even killing
some of them, such as *Ammar and Sumayyah — may
Allah be pleased with them. The Prophet # advised
his Companions at the time to be patient, and to
persevere for their Lord, and he promised them that
the future would be fruitful for the believers, and
he did not permit them to fight back against their
oppressors just yet.
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After Hamzah « and "Umar
accepted Islam, it was a great boost
of strength for the Muslims. Even & aweo wadnan
so, it was Allah’s wisdom that He

S Atiq

not give them permission to fight the
pagans of Makkah despite their many
transgressions, ~ which  eventually
reached the extent that the Quraish
attempted to assassinate the Prophet i,
but Allah protected him from their evil.

Then Allah commanded the
believers to migrate to Madinah in
the event known as the Hijrah, and

The Hijrah
The route taken by the Messenger () from
Makkah to Al-Madinah

He left the Cave of Thawr on Monday 1
Rabi‘ul-Awwal and entered Al-Madinah on

Umm Mabad | -~ Friday 12 Rabi‘ul-Awng (16 July 622 CE).

X Tent

« Qudaid The route followed by the Prophet (i)

—— The caravan route at that time

150
i

thus the Muhajirun and the Ansar

became one Ummah, and it was | %
certainly a major turning point in g
Islamic history. The numbers began T

to grow, and the Ummah’s strength = #
was, too, growing, but still, Allah

Mount Thawr

did not command the believers to
fight. Many among the Muhajirun as

well as the Ansar were young, strong men skilled in sword fighting, horse
riding, and archery, for the Arabs would teach their men combat skills from
an early age. Eventually, the Muslims of Madinah became more organized
in their training and strategizing, for it was clear that their city would need
protection from external foes.

Then Allah revealed verses to His Prophet i, granting the Muslims
permission to fight against those people who oppressed them, transgressed
against them and their wealth, and wished them harm. Allah the Exalted said:
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“Permission [to fight] has been given to those who are being fought,
because they were wronged, and surely, Allah is Able to give them
victory. Those who have been expelled from their homes unjustly only
because they said: “Our Lord is Allah.” - For had it not been that Allah
checks one set of people by means of another, monasteries, churches,
synagogues, and mosques, wherein the Name of Allah is mentioned
much would surely have been pulled down. Verily, Allah will help those
who help His (Cause). Truly, Allah is All-Strong, All-Mighty. [And they
are] those who, if We give them authority in the land, establish prayer
and give zakah and enjoin what is right and forbid what is wrong. And
to Allah belongs the outcome of [all] matters.” (Surah al-Hajj, 39-41)

He further informed us about the fate of those who die as martyrs in His Path:
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“And never think of those who have been killed in the cause of Allah
as dead. Rather, they are alive with their Lord, receiving provision,
rejoicing in what Allah has bestowed upon them of His bounty, and
they receive good tidings about those [to be martyred] after them who
have not yet joined them - that there will be no fear concerning them,
nor will they grieve.” (Surah Aal "Imran, 169-170)

And He teaches the Muslims an essential principle to uphold:
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“Fight in the way of Allah those who fight you but do not transgress.
Indeed. Allah does not like transgressors.” (Surah al-Bagarah, 190)

Throughout the lifetime of the Prophet Muhammad £, Allah the Exalted
revealed laws regarding the concept of jihad, which the scholars of Islam have
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compiled and discussed throughout the Ummah’s history, and they became
the basis of the rules of engagement for the Muslim armies of the different
caliphates, states, and kingdoms.

The state of the Muslim army evolved as time progressed. In its earliest
form, it simply consisted of the able-bodied Muslim men who were trained
in combat individually. It was perhaps not yet an army in the modern
understanding; rather it was the beginning of one. As the Ummah grew
and became more organized, it was clear that something more coordinated
was needed, and thus the
Muslims began to train
and strategize. The army
became more structured,
and those with battle
experience and expertise
taught the others. They
went on expeditions to
execute specific goals,
and through them learned =sew .
the geography of their
surrounding lands and
how to exploit them to protect Madinah if the need arose.

Furthermore, the participation of the Companions - in the battles of Badr,
Uhud, al-Khandaq and others provided invaluable training and experience.
The bond that the Muslims shared was one that did not depend on tribalism
or shared bloodlines, rather it was a connection of the hearts and thus it
traversed all those superficial worldly boundaries and united people from all
backgrounds, races, and walks of life. The strength and brotherhood of Islam
was a new paradigm that was to wipe away the ignorant worldviews that
came before it and divided people. Allah the Exalted said:
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“Allah has promised those among you who believe, and do righteous
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good deeds, that He will certainly grant them succession to (the present
rulers) in the earth, as He granted it to those before them, and that He
will grant them the authority to practice their religion, that which He
has chosen for them. And He will surely give them in exchange a safe
security after their fear (provided) they (believers) worship Me and do
not associate anything (in worship) with Me. But whoever disbelieved
after this, they are the Fasiqun (rebellious, disobedient to Allah).”
(Surah an-Nur, 55)

Some points of benefit regarding the Muslim army:

The Prophet # used to lead the army himself during his lifetime. He
did not choose to do as other leaders and simply remain in a palace far
away while his subjects do his bidding. Rather, he sacrificed with them,
placing himself in the same dangers as his soldiers and Companions. He
suffered the difficulties of travel and battle with them. He would care for
the wounded and help like any other soldier; he never acted arrogantly
or oppressively.

He # would select those who were clearly fit to be military leaders, and
he would assign them leadership positions, even if there were others
present who were older in age or had accepted Islam years earlier. This
is because those traits, while virtuous, were not the deciding factors.

The Prophet # used to lead the army himself during his lifetime. He
did not choose to do as other leaders and simply remain in a palace far
away while his subjects do his bidding. Rather, he sacrificed with them,
placing himself in the same dangers as his soldiers and Companions. He
suffered the difficulties of travel and battle with them. He would care for
the wounded and help like any other soldier; he never acted arrogantly
or oppressively.

He £ would select those who were clearly fit to be military leaders, and
he would assign them leadership positions, even if there were others
present who were older in age or had accepted Islam years earlier. This
is because those traits, while virtuous, were not the deciding factors.In
the early days of the army, every soldier was a volunteer; there were no
salaries or other guaranteed worldly rewards. Furthermore, each soldier
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brought his own weaponry and supplies; they were not yet provided by
the state. The Companions & were motivated by their sincerity to Allah
and their sense of duty, and they provided what they could, each according
to his means. Some were on foot while others had riding beasts, some
were sword fighters, others spear-throwers or archers, or flag bearers.
Others were skilled in spying and staking out the enemy, being aware
of their movements, and others still took the responsibility of providing
food and drink for the army, or tending to the ill and wounded.

* The Muslims were human like any other army, so they were not immune
from feeling fear when facing the very real possibility of imminent
death. However, they relied on their faith in Allah, and their hope for
His reward and fear of His punishment proved stronger than any worldly
challenge.

As we mentioned, the early days of the Muslim army typically saw each
individual providing his own supplies, but Allah the Exalted encouraged the
Muslims to help one another within their means:
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“O You who believe! Shall I guide you to a commerce that will save
you from a painful torment? [It is that] you believe in Allah and His
Messenger and strive in the cause of Allah with your wealth and your
lives. That is best for you, if you should know.” (Surah as-Saff, 10-11).

This is because very often, one can make a bigger difference with his wealth.
Some of the Companions £ became well known for their generous donations
to the budding Muslim nation, including helping the army, such as "Uthman
bin ‘Affan <, Talhah bin "Ubaidillah « — who the Prophet # nicknamed
‘Talhah the Generous’ due to his actions. Financial donation was also a way
for the women of the Ummah to contribute to the cause, and they also helped
with preparations, providing food and drink, tending to the wounded, and
even fighting in battle on certain occasions.

In Madinah there were several fortresses belonging to the Ansar, and they
served as a place of protection for the women and children in the event that
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the city was attacked or besieged. One of such fortresses was called Fari .
The Jewish tribes of Madinah also had many fortresses that were utilized
for protection. Madinah, however, lacked an outside wall or gate to serve as
another barrier of protection from external foes, but it did have some natural
barriers in the form of mountains and rocky terrain. When Quraish and their
allies attempted to attack Madinah during the Battle of the Confederates, the
Muslims outsmarted them by quickly digging a trench in a short amount of
time, based on the advice of the esteemed Companion, Salman al-Farisi .
Time was of the essence, so the Prophet # assessed the situation, and he and
the Companions £ began work immediately, and it proved successful.
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THE MUSLIM

STATE AND
INTERNATIONAL

he Muslim government under the leadership of

Prophet Muhammad # was highly concerned with the
peace and security of its subjects, whether they were
Muslim or not. The system is designed to protect their
rights and safety from oppressors or those who wish
to do harm and spread evil in the land. Eventually,
the entirety of the Arabian Peninsula became part of
the Muslim state, and relationships were formed or
strengthened between the Muslims and the outside
world, whether they were simply other Arab tribes

residing in the neighboring lands, or non-Arabs.

The Prophet #, even before beginning his divine mission, was aware of the
powerful nations that surrounded Arabia. This is evidenced by the fact that
he sent his Companions 4 to Abyssinia to seek refuge, and he told them,
“there you will find a king under whom none are wronged.” Furthermore,
he continued to meet with different tribes in Makkah during Hajj season,
or he would travel to meet them elsewhere, accompanied by Abu Bakr .
After Hijrah, when the Muslim nation became more established, the Prophet
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# began formal correspondence with many leaders and kings, including the
Byzantines and the Persians, who were the two superpowers of the time.
He began each of his letters with a peaceful greeting, “Peace be upon those
who follow the guidance.” All the while, he # informed and reassured his
Companions = that this religion of Islam would one day reach everywhere
that night and day touches, for it is a universal message for all of mankind:
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“And We have not sent you, (O Muhammad), except as a mercy to the

*Alamin (mankind, jinns and all that exists).” (Surah al-Anbiya’, 107).
When you read the Prophet’s letters
to the various heads of state, you
can see his care for all people.
The laws that Allah sent down are
in the best interest of all people,
especially the common folk who are
often mistreated and oppressed by
those with wealth and power. Islam
protects their rights; even if they
choose not to accept the religion,
on the condition that they do not,
themselves, transgress against others
or against the Muslim nation. The
Prophet # wished to deliver the
message of Islam to all of mankind, and for them to meet and interact with
the Muslims so they can see that message in action — provided the Muslims
act upon their faith in order to be good examples. A Muslim’s character is one

of good manners, peacefulness, kindness and neighborliness, even with those
who have different or opposing views.

Islam encourages communities and nations to work together in harmony
towards the common goals of international peace, furthering technology and
education, cultural exchange, strengthening the economy and the exchange
of goods and services, and so on. Many books have been written throughout
history about Islam’s philosophy regarding these matters.
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in the Biography of Prophet Muhammad %

I found evidence for that throughout the books of the
Sunnah and Prophet’s biography. I wrote about that in
my book on the Prophet’s biography, Rasool-Allah wa
Khaatam al-Nabiyyeena (The Messenger of Allah and
the Final Prophet). I also discussed this topic in various
academic conferences, and I thought it would be
appropriate to discuss this topic in a separate paper,
under the title referred to: Bina’ al-Mujtama‘ al-Madani
wa Tanmiyatuhu fi's-Seerah an-Nabawiyyah (The
Building and Development of Civil Society in the
Prophet’s Biography), so as to make this topic easier for
modern readers to understand, who are aware of

various cultures, so that they may realize that the

Prophet #& was ahead of all eras in organizing civil

society, promoting a free and dignified life, and the best
life for Muslims and even for non-Muslims who wish
for a peaceful life and harmony within the society in
which they live, in which rights and duties may be

fulfilled.
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